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PREFACE.

It.is quite uncertain, now that I have this book finished, whether I
shall ever care to publish it, It was not commenced for that purpose;
and it may always remain a monotype, in manuscript.

For it has been written as a study, and not as a teaching—for myself
and not for others. It is not at all the fruit of a meditated purpose, and
was not commenced as a diagnosis of the Deities of the Veda, an attempt
to discover the distinctive personality and individuality of each, which it
afterwards became, and the fruits of itself to myself have been sufficient
to reward me abundantly for the labour it has cost. Nothing has ever so
much interested me, as this endeavour to penetrate into the adyta of the
ancient Aryan thought, to discover what things, principles or phenomena
our remote ancestors worshipped as Gods, what Indra, Varupa, Mitra,
Aryaman, the Agvins, Vayu, Vishfiu, Savitri and the others really were,
in the conception of the composers of the Vedic hymns.

It has had a singular charm for me, this inquiry into the true mean-
ing of the epithets and phrases, often, in appearance, indiscriminately
applied to different Deities, often seemingly inappropriate, and the expres-
sions of a wild and riotous imagination; into the true meaning of names and
epithets and phrases that became, literally accepted and misunderstood,
the sources, seeds or germs of the legendary myths and many of the Deities
of the Grecian mythology and the Brahmanic fables and pantheon.

And I have felt the most intense satisfaction in deciphering, as it seemed
to me I did, these hieroglyphs of ancient Aryan thought; in bringing myself
into relation (en rapport) with ‘these old Poets and Philosophers, under-
standing them in part, and thinking with them; in deciphering their hiero-
glyphics, infinitely better worth the labour than all that are engraved on
the monuments of Egypt and Assyria, and in solving one by one the
enigmas contained in their figurative and seemingly extravagant language,
whose meaning was only to be discovered by beginning with their simplest
notions and conceptions, and making the curious processes of their thought
my own—trying as it were, to be them, intellectually, and to think their
thoughts.

 Thus I satisfied myself that every one of their Deities had for them a
perfectly distinct and clear personality and individuality; that their ideas
were not in the least vague, incoherent or confused; that their imagination
was petfectly well-regulated, and that every epithet and phrase was logically
appropriate and correct. So also, upon a partial examination, I found it



to be in the ancient Zarathustrian Gathas, which are, I do not doubt, even
older than the Vedic hymns.

I found in both, the most profound philosophic or metaphysical ideas,
which those of every philosophy and religion have merely developed; and
that, so far from being Barbarians or Savages, the old Aryan herdsmen
and husbandmen, in the Indus country under the Himalayan Mountains,
on the rivers of Bactria, and, long before, on the Scythic Steppes where
they originated, were men of singularly clear and acute intellects, profound
thought and an infinite reverence of the beings whom they worshipped.

The inquiry has opened to me an entirely new chapter of the history of
human thought, and given me an infinitely higher conception of the Aryan
intellect. I now see how, out of the primitive simplicity of a natural and
reasonable religion, and of ideas simple and yet profoundly philosophical,
there grew the most monstrous and debasing faiths, the most absurd and
deliriousfables, and themostabominablesuperstitions, the worship of animals,
legends of the amours and adulteries of the Gods, conceptions of monstrous
idols, the most incredible fables, the most irrational mysticism, and the
Phallic and Lingam worship with its disgusting obscenities and Priapean
abominations, as well as the incoherent notions of the Kabbalah and the
vagaries of Gnosticism.

But I also see, growing out of, or rather developing, the same ancient
ideas, the doctrines of Plato and Philo which long ruled and in their turn
became fruitful of the modern philosophies and psychology, of the doctrines
of emanation and of creation by the Word, the self-revealing, and manifesta-
tion of the “Inconceivable Deity.”

The requital of my labour is already ample; and as to any notoriety that
might come of publication, what is that worth to me who can have but
little more to do with this world, and the evening of whose life has come?

But to anyone who may read this book, whether it be published or
remain unpublished, I wish to offer a few words of explanation.

I am quite aware of my very imperfect qualifications as an interpreter
of the antique hymns of the Veda, and how little it becomes me, knowing
little of the Sanskrit and less of the Zend, to speak ex cathedrd in regard to
the meaning of the texts, either of the Veda or the Zend-Avesta, or to
think that I can explain what scholars like Wilson, Miiller and Muir are
obliged to confess they do not understand. Of course I have fallen into
many errors, and been unfortunate in my interpretations of many passages.
I console myself for the certainty of that, with the reflection that these
great scholars have done the same; and that there are hundreds of passages
in the Veda, where the ‘‘interpretations” of the English and Hindd com-
mentators alike, are only hazardous and wild guesses; and with the certain
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and positive assurance that if I am not always right, I am not always wrong,
but have lifted at least a corner of the veil that hid the real meaning of
the Veda.

I was led to study, first, such portions of the Rig-Veda as were accessible
to me translated by Professor Max Miiller, by a desire to ascertain the
origin of. the Hindii Ineffable Word OM or A. U. M. of which it is said
that the Brahmins themselves knew neither the origin nor real meaning;
but which, to them, represents the divine Trimiirti or Triad, of Brahma
the Creator, Vishnii the Preserver, and Siva the Destroyer.

I found itin theinitials of the names of the Vedic Deities, Agni, Aryaman,
the Agvins, Varuna, Vayu, Vishnii, Ushas, Mitra, the Maruts, and others;
but found myself utterly at a loss to determine what several of these
Deities were. I found that the commentators themselves had no clear and
definite ideas as to many of them, and did not even attempt to conjecture
what they were. Some were sometimes one thing and sometimes another,
to the same commentator. The personality that they assigned to some
was directly contradicted by the clear letter of texts translated by them-
selves.

Agni plainly was Fire, domestic, sacrificial and celestial; but also he
was Wise, Intelligent, Bestower of Benefits, and invested with a multitude
of attributes and characteristics, seemingly incoherent, confused and extrava-
gant, which the commentators made no effort to explain, in any manner,
philosophic or otherwise. Ushas was unmistakably the Dawn, and Surya
the Sun, and the Maruts the Winds. Soma, the juice of a plant (the
Haoma of the Zend-Avesia), was also a Deity, invested with the most
extraordinary powers, and also said to be sometimes the Moon. Indra
was said to be the Firmament; but this many texts contradicted. As to
Varuna, Mitra, Aryaman, the Agvins, Vishnu, Vayu, Yama, Rudra,
Tvashtri, Brahmanaspati, Brihaspati, and Vanospati, there was, as to
part of them, not even a conjecture, and as to none, anything more than
contradictory guesses or feeble and helpless suggestions.

It seemed as though the most of the Deities were mere names, without
intellectual reality; and as though the Vedic Bards had no fixed, distinct,
definite and consistent ideas in regard to any but a few of their Gods.
The Veda seemed hardly to have been worth the trouble of translating,
and the Brahmanic commentaries only made the confusion worse con-
founded.

At first, I only proposed to ascertain, if I could, by comparison of the
texts, to find out what Agni, Varuna and Mitra were, to the composers of
the hymns; and this, not with the least view to publication, but with
reference, entirely, to the ineffable Hind#i word, in which, for reasons that
do not concern the general reader, I had a special interest.
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The process which I adopted, appears in the following pages. Pro-
curing Professor Wilson’s translation of the Rig-Veda Sanhita, 1 first copied
the principal passages addressed to or speaking of Agni. I then summed
up the significant portions of these, referring also to Dr. Muir’s Original
Sanskrit Texts, and to the articles of Professor Miiller; and from the whole
endeavoured to attain to an understanding of the Vedic conceptions in regard
to that Deity. This diverted me from my first purpose, and led me to
make a like inquiry, in the same manner, as to Indra, and thence as to the
other Deities in succession; until what I wrote grew into a book.

I state these things, to show I set out with no theory as to the nature
of any of the Gods. I did not think of looking for other meanings and
interpretations of the texts; or of learning more in regard to the Deities,
than the learned scholars whose works I had could tell me.

But soon discovering that they did not themselves know what most of

" the Gods were; that they sometimes considered the same God as one thing,

and sometimes as another; that the notions of Sayana and the other Hindi

commentators were utterly worthless; and that Indra could not be the

firmament, nor Savitri the sun, nor the Agvins and Varuna and Mitra

what they were supposed to be, I endeavoured to discover from the texts
themselves what first one God, and then the other, was.

In some cases, I was long at a loss, confused by many texts, out of all
which it seemed impossible to extract any definite idea, a single one at last
gave the key to the rest, and enabled me to comprehend and reconcile
them all.

Sometimes I came to a wrong conclusion, before I had collated all the
texts relating to a particular God; and afterwards, by the aid of other
texts, found what I deemed to be the true solution. That was the case as
to the Agvins, whose number, two, and the three wheels, supports, etc., of
their chariot, greatly perplexed me.

I thought, for a time, that Varupa and Mitra meant the calorific light
of the sun, or Day, and the light, without heat, of the luminaries of the
Night. Rudra and Tvashtri were enigmas, as Vishnu was, which I did
not solve to my own satisfaction, without first falling into more than one
error.,

1 knew very little of the Sanskrit, and have had to rely almost wholly
upon the translations. But these often themselves enable one to discover
the real meaning which they conceal, when, giving the modern sense, second-
ary and derivative, of the ancient words of the tongue so long dead, they
enable one to go back to the more simple, original and radical meaning.

And when one understands the kindred languages, Greek, Latin, and
those that have descended from the Latin, and has the original texts given,
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as Dr. Muir gives it in his fourth volume, and as Professor Wilson commonly
does, where the meaning of particular phrases is doubtful, he may not always
be bound to take a translation upon trust, and may even sometimes detect
an error, where precenceived opinions have caused persistent adherence to
particular renderings of words. And this, especially, when the translator
uses words which, in their present meaning to us, could not possibly have
had equivalents to the Aryan Bards, and perhaps have no definite meaning
even to us—such as “heaven,” “firmament,” and “worlds.”

Perhaps what I have written here, even if it be found to be of little
value, may help to make our remote ancestors somewhat better known to
their descendants, and, followed up by those who are far more competent
and better qualified, may result in a truer interpretation of the thoughts
of the Aryan Poets. To the reader, whoever he may be, if what I have
written is published, I have only to say, in the words of Ovid:

Da veniam scriptis, guorum non gloria nobis
Caussa, deo utilitas officiumque fuit.

March 20, 1872. ArLBERT PIKE



NOTE.

There are many more letters in Sanskrit than there are in English—
each letter representing a distinct sound; while in our language the same
letter often represents two or three different sounds.

The Sanskrit letters, which are not represented by simple English
letters, are, in part, not represented by the same marks by the different
writers. I prefer to following Eichhoff (Paralléle des langues de I' Europe
et de I'Inde), and Eastwick’s translation of Bopp’s Comparative Grammar

of the Sanskrit, Zend, etc., where they agree, and one or the other, where
they do not.

As to the following, they agree:

4 representing a long.
4 representing ee long.
4 representing oo long.
¢ representing § hard.
th representing ¢ hard, aspirated.
d representing ¢ hard.
¢h representing d hard, aspirated.
% representing # hard.

In the following I prefer Bopp’s notation:

ri [Eich. AR and 7 liquid; sound 7 with ee hardly heard].
#3 [Eich. AR and 7 long; sound ree Eng. or #; French].

¢, equivalent of @i, French.

8, equivalent of au, French.

# nasal, French #, at end of word, ngh or gn. Eich. 7.

In the following, Eichhoff:
§, representing sk hard.

$h, representing sch.
Eichhoff also uses ¢ to represent sh, soft, or s; as A gvins, for A swins.



INTRODUCTORY.

The RIG-VEDA SANHITA is a collection of S#kias (hymns) to the
Aryan Deities: the word Sanhit¢ meaning a “collection.”

In the Rig-Vedas are something over a thousand Stiktas.

These are divided into eight Kkandas (portions), or Ashiakas (eighths),
each of which is subdivided into eight Adkyédyas or lectures.

Another plan classes the Sfiktas under ten Mandalas (circles), sub-
divided into rather more than one hundred Anuvdkas, or sub-sections.

The Sfiktas are divided into Vargas (paragraphs or verses), of about
five stanzas each.

The principal part of the Rig-Veda has been translated into English
by Professor H. H. Wilson; and it is from this translation that the much
larger portion of the texts copied in this book have been taken. A large
number of the hymns have been translated by Dr. Muir, in Volume 4. of
his Original Sanskrit Texts; and some by Miiller, in his Lectures on Language,
and Chips from a German Workshop. The extracts from the translations
of Professor Wilson refer to Ashiaka, Adhydya, Anuvdka and Sékia; those
from Dr. Muir and Miiller, to Mandala and Sikia.

In some cases I have given the later as well as the earlier translation
of the same hymn.

Professor Miiller’s translation of a part of the hymns, lately published
in England, I have not seen.






THE VEDA.

The Veda is certainly the second oldest book in the world, and it con-
tains the religious hymns of our ancestors; for we, of whatever mixture of
European blood, are wholly of the Aryan race. Germans, Gauls, Franks,
Latins, Saxons, Kelts, Sclaves, all are of one blood and family; and the
English and all other European languages, and the Sanskrit, Zend and
Persian are but varieties of one and the same original language, produced
by intermixtures with various others. We are by nature Aryan, Indo-
European, not Semitic. There is no mixture of Semitic in the European
languages. The indigenous peoples whom the Aryans conquered, and
with whom they mixed, were of a race or races totally different from the
Semites. Our spiritual kith and kin are to be found in India, Persia,
Sclavonia, Greece, Italy and Germany; not in Mesopotamia, Egypt or
Palestine,

No literary relic carries us back to so child-like a state in the history of
man, as the Veda. The Hebrew books which compose the Pentateuch
represent the ancestors of that people as having from the beginning attained
to the comprehension of a single creative Deity, above the powers of Nature,
and as not regarding these powers as in any sense Deities, but merely
forces of Nature. Before the Flood, it assures us, there were performers on
the harp and organ, and artificers in brass and iron, and men were gathered
together into cities.

The exodus from Egypt, according to the approved chronology, occurred
1,648 years before Christ. The Vedas were compiled 1,400 years before
Christ, when the language in which the hymns were written had become a
dead language, and kingdoms had been founded and grown grey with age,
since they were sung in the country of the Five Rivers, .

The book of Genesis records the ancient traditions of the Semitic race,
and makes known to us the ancient thought, the ancient feelings, joys,
hopes and fears of those who were the ancestors of the Chaldzeans, Pheeni-
cians, Kenanim, and Hebrews and of the grand Arabian race. The Vedas
bring us face to face with our ancestors, in their tents and pastures, adoring
the fire, the light and the luminaries of heaven. Nowhere else is there a
sign, a jest or a glimpse of the old Asiatic humanity.

Veda meant “knowing,” or “knowledge.” It is the same word as the
Greek ola, “I knew,” and appears in the Gothic vaif, the Anglo-Saxon
wdt, the German weiss, and the English ‘“wise, wisdom,” and “to wit.”



2 INDO-ARYAN DEITIES AND WORSHIP

There are four collections of the hymns, the Rig-Veda, Yajur-Veda, Sdma-
Veda and Atharva-Veda; but for tracing the earliest growth of religious
ideas in India, the only real Veda is the Rig-Veda.

Rig-Veda means the Veda of “Hymns of Praise, Rich,” which before
the initial soft letter of Veda is changed to Rig, being derived from a root
which in Sanskrit means to celebrate. The Sanhiti, a collection of it con-
sists of ten books, containing altogether 1,028 hymns.

Miiller ascribes the composition of the Vaidic hymns to a later period
than Bunsen does; and in his fear of shocking English prejudices, is exceed-
ingly vague and unsatisfactory upon that point. Even Bunsen is careful
not to say that the Veda is older than the Hebrew books, The Biblical
chronology, the necessity of considering mere myths and legends as historical,
and the supposed inexorable necessity of admitting that all mankind has
descended from .one man and woman, are sadly in the way of exhaustive
inquiry as to the origines of human races and human languages. These
sagacious and astute inquirers thoroughly satisfy and convince us that all
the European languages are from the same ancient source as the Indian
and Persian, but their attempts to show a relationship between these and
the Semitic tongues are lamentable failures. As to the Turanian languages,
that is, the thousand languages of Asia, Africa and America that have
nothing in common with each other, they very faintly suggest a common
origin with the Aryan and Semitic tongues; and are not quite bold enough
to claim that they also are the descendants of ancestors of our race, and
emigrants from Airyana Vagja.

Miiller well says that

the real history of man is the history of religion, the ways by which the different
families of the human race advanced towards a truer knowledge and a deeper love
of God: that this is the light, the soul and the life of history.

‘There is nothing of it in the history of the early Semitic races. When the
Hebrews were carried away to Babylon, they had made no such advance;
for they had no truer knowledge of the Deity than Abraham the Chaldzan
had. (Miiller: Chips 4. 21.)

The oldest, most primitive and simplest form of Aryan faith finds its expres.
sion in the Veda. No idols or animals are mentioned in it, as objerts .0 wover sy,

In fact idols and images are not mentioned at all. They belot, ...if2 ¢ 2
anthropological faith. They do not represent the light aru) v lwai
The Veda does not invest its Deities with the human form. 1 lns o
represent any of them as coming down in visible shape and ks ity wan
merce with men,



THE VEDA 3

The Veda, by its language and its thoughts, supplies that distant background
in the history of all the religions of the Aryan race, which was missed, indeed, by
every careful observer, but could formerly be supplied by guesswork only.

How the Zarathustrian religion had its origin, and while inculcating the
worship of the Supreme Being, Ahura Mazda, still permitted fire to be a
symbol of him,

how the Buddhists came to protest against temples and sacrifices, how Zeus and
the Olympian Gods came to be what they are in the mind of Homer, or how such
beings as Jupiter and Mars came to be worshipped by the Italian peasant, we can
now understand by a simple reference to the Veda.

The original religion was adoration of the supposed superior beings of which
fire and light were manifestations. The Aryan name for God, Deva, is
the original of the Latin Deus, as Dyaus is of the Greek Zeus: and Varupa
is the Ouranos of Hesiod. ' '

The religion of the Veda is not the source of all the other religions of the Aryan
world,

for it was itself an advance, an improvement upon and the successor of a
more ancient faith, as the Sanskrit is not the mother, but the sister, of the
Greek and Latin languages. But

we can watch in the Veda, ideas and their names growing, which we meet with in
Persia, Greece and Rome only as full-grown or fast decaying. We get nearer to
that distant source of religious thought and language which has fed the different
national streams of Persia, Greece, Rome and Germany:

and clearly see that the human mind had made a great advance when it
had come to worship, not the fire itself but the unseen and intelligent Spirit
of the Fire, of which the light was deemed a manifestation.

Many of the Vedic hymns are childish, low, tedious, commonplace. The Gods
are constantly invoked for material benefits, for wealth, especially food, horses,
cows, large families and a long life. Many prayers are addressed to the Deities
for aid against enemies; and Indra is a veritable God of War, the Arés of the Greeks
and Mars of the Romans.

No one supreme God is invoked, like Jehovah or Brahm: and no doubt
the religion of the Veda is polytheism.

But whenever one of the Deities is invoked, Agni, Varupa, Mitra or Indra, he is
not conceived of as inferior, or as limited by the powers of any other. In many
respects, the same attributes of power and supremacy are ascribed to all. Each
is Supreme and Absolute; each as good as all.



4 INDO-ARYAN DEITIES AND WORSHIP

Among you, Gods, there is none that is small, none that is young. Youareall
great indeed.

This, Miiller says, is indeed the keynote of the ancient Aryan worship.
‘It is the key, we think, by which we may unlock its hidden meanings. All
the powers and names of all the other Divinities are distinctly ascribed to
Agni; but nothing is said in disparagement of the others. Indra, also, is
declared to be greater than all. And Varufia is said to be

Lord of all, of heaven and earth, king of all, both Gods and men.

Some of the hymns ascribe to the Gods sentiments and passions unworthy
of the Deity, as the Hebrew writings do—anger, revenge, cruelty. They
delight in sacrifices, as the God of the Hebrews did. Many of the hymns
are unmeaning and insipid; and it is only rarely that we find prayers in
which we ourselves could join. Nevertheless there are such. And

in some of the hymns the mercy of the Deities is confidently appealed to, and their
readiness to forgive errors due to the inherent frailty of human nature is relied on.
‘It was not our own doing, Varuna,’

the h};mn exclaims,

‘it was temptation, an intoxicating draught, passion, dice, thoughtlessness. The
old is there to mislead the young; even sleep brings unrighteousness.’

Words, verses and even whole hymns, of the Rig-Veda, are and perhaps will
remain a dead letter to us. But in many we find old thoughts, old hopes, old faith
and old errors, the old man altogether—old now, but then young and fresh, and
simple and real in his prayers and praises.

There is at least nothing slavish or brutal, sensual or grovelling in these
hymns, nothing of the barbarian or savage. A spirit of grave thought-
fulness pervades them; they are highly devotional and reverential; of
philosophy there is little; and yet the idea that there was a spirit, of whom
no cognition could be had, in fire, a spirit intelligent, wise and powerful,
was of the same profound nature as that of the immortal soul, united with
the body, or of the divine soul in Nature. It was not the idea of a savage
or a child, but of a philosopher and metaphysician; and I think that as
these hymns are better understood, and we penetrate more deeply; into the
thought of the Poets who composed them, we shall find ideas there, of
emanation and manifestation, of the.principle and essence, itself beyond
our cognition, and only attainable by the intellect, limiting itself by form,
and positing itself in place, its manifestation of itself, and yet not all or
its Very Self, which have re-appeared in all the great philosophies of the
world, and been essential in all the great religions,



THE VEDA 5

It is true, as Miiller says, truer even than he thought it, that,

There are hymns in the Vedas so full of thought and speculation, that, at that
early period, no Poet in any other nation could have conceived them. (Chipsi. 77.)

But I doubt whether it is true that

we find in the Veda that which is really the very essence of all religion, and with-
out which there can be no religion, a belief in personal immortality.

I do not agree that a belief in personal immortality is essential to religion.
There is a total absence, in the Hebrew writings, of any teaching or any
evidence of a belief that the soul lives on when the body dies: and even in
the time of the Apostles, the Sadducees who sat in the same council with
the High Priest, openly denied the resurrection. And yet, certainly, the
ancient Hebrews had a religion, and were not without one altogether
until they learned the doctrine of the immortality of the soul from the
Persians. The man who believes in a God or Gods who reward the good
and punish the bad in this life, and may be propitiated by adoration or
sacrifice, has a religion.

Moreover, the soul may exist after this life, in one or more successive
states of existence, and yet not be immortal. It is doubtful if any of the
ancients believed in an existence absolutely without end. We have assur-
ance of another life, but not of an eternal life. As God alone is infinite,
s0, it may be, He alone is by His nature eternal.

Nor do we clearly see that in the Veda there is any evidence of a belief
in another life, and still less of a belief in a real immortality. In many
places it is sure that the word “immortal” is a mis-translation. Food
gives the immortality of the Veda; and the original word, in general,
evidently means only continuance, and not even great length, of life.

Professor Miiller, from whom our unacknowledged quotations have
been made, says:

We have in the Veda, ancient thought expressed in ancient language. We see
reflected in it a phase of the intellectual life of man, to which there is no parallel
in any other part of the world. In its hymns we see man left to himself, to solve
the enigma of this world and life. (C}n;ps 1. 69.)

We see him with the simple desires of a simple life in the forests and
plains; for almost all the hymns express the wants and wishes of the herds-
man, and the dweller in the woods only traversable by paths, or in the plains,
where only the luminaries of the day and night could be his guides. Some
show the occupation of the worshipper to be that of husbandman. They
are villagers, and not denizens of towns and cities. Continually the prayer
is for wealth and treasure, but these seem always to mean only horses and
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cattle, and for food. (Fire is produced by attrition; not, probably, from
necessity, for they were not savages, but as perfectly pure when thus pro-
cured, and because it had been for ages a part of the ceremonial to pro-
duce it so; and evidently the sacrifices were generally offered up in the open
air.)

This herdsman or husbandman sees that fire and light are indispensable
to human existence, and that they alone reveal to man the existence of
the material universe. What they reveal, they seem to create. He is
awakened by the dawn or the sun, or, watching before the dawn sees the
light-bearer, the beautiful and brilliant Morning Star rise calmly into the
sky and smile kindly upon him; and he adored the dawn, the sun, the
Morning Star as manifestations of the one great universal light; but I do
not find that, as Miiller says he does,

he calls Him whom his eyes cannot behold, and who seems to grant him the daily
pittance of his existence. His life, his breath, his brilliant lord and protector,

in the sense that he invokes the favour of a God, who is not fire nor light,
nor any force or power or essence or principle of Nature, but a being invisible
and incomprehensible, above Nature and its forces. I think I can most
positively assert that there is no such conception in the Veda.

He makes the Fire a ferson, and invests it, as a universal, with the charac-
teristics of spirituality. He adores the Fire-Spirit, the universal Light-
Principle, the Heat-Principle, as Gods; and they become not merely
Powers, but Persons, to him, protectors and benefactors, who hear his
prayers and are intelligent and wise. Under various names he adores the
same light and fire as variously manifested in shape, place and limitation
of forms, as the sun, moon, planets and stars. Even prayer, adoration
silent or uttered, and food itself, become Deities, by a strictly logical
process of thought, and not by mere vagary of fancy or imagination. He
adores the fire and light, also, in the dawn, the Aurora and the lightning.
The winds are Gods for him, and even the rivers become Goddesses. The
sacrificial Fire fed by the fuel which also he deifies, is the messenger of the
Gods and his mediator with them.

We study in the Vedaa theogony [Professor Miiller says], of which that of Hesiod
is but the last chapter. We can study therein man's natural growth, and the results
to which it may lead, under the most favourable conditions.

And we can study the intellect and the intellectual development of the last
created and noblest race of men, whose history is that of the civilized world.
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That the hymns which compose the Veda, must have existed for ages,
before they were compiled, admits of no doubt.

In different songs the names of different kings occur, and we see several generations
of royal families pass away before us, with different generations of Poets. Old
songs are mentioned, and new songs are mentioned. Poets whose compositions
we possess are spoken of as the seers of older times; their names in other hymns
are surrounded by a legendary halo. In some cases, whole books or chapters can
be pointed out, as more modern and secondary in thought and language. But on
the whole, the Rig-Veda is a genuine document, not later, even in its most modern
portions, than the time of Lycurgus. It exhibits one of the earliest and rudest
phases in the history of mankind; and brings us as near the beginnings, in language,
thought and mythology, as literary documents can ever bring us, in the Aryan
World. (Miiller, Chips 4. 14.)

One thing that has an important bearing on the age of the Vedic hymns
has not, I think, as yet been noticed. The sea is sometimes mentioned
in them. All the commentators agree that all the older hymns, at least,
were written or composed while the Aryans dwelt in the Punjab, on the
upper Indus, in sight of the Himalayas; and before they crossed the Sutlej
and entered the Ganges country. The composers of the hymns, there-
fore, could have known nothing about the ocean. And it inevitably
results that the hymns were not composed in the Punjab, but, at a much
later day, in lower India, and when the sea had become a familiar object;
or else those who composed them had seen and known and were familiar
with, some other sea. This latter hypothesis can only be satisfied by
supposing them to have meant the Caspian and the Sea of Aral; and that
these hymns in which the sea is spoken of, are of much older date, and
were composed in Sogdiana, when the men of the race roamed the steppes
as herdsmen. For other reasons, I believe this to be the true solution.

We have some knowledge of times still more ancient—

of the period during which the as yet undivided Aryan nations formed their myths.
Comparative philology has this whole period within the pale of documentary history.
It has placed in our hands, a telescope of such power, that where formerly we could
see but nebulous clouds, we now discover distinct forms and outlines; nay, it has
given us what we may call contemporary evidence, exhibiting to us the state of
thought, language, religion and civilization, at a period when Sanskrit was not yet
Sanskrit, Greek not yet Greek, but when both, together with Latin, German.and
other Aryan dialects, existed as yet as one undivided language. (Muiller, Chips
4. 17.)

What is commonly called Hindfi mythology is of little or no avail for compara-
tive purposes. The stories of Siva, Vishnu, Mahédeva, Parvati, Kali, Krishna,
etc., are of late growth, and indigenous to India. But a whole world of primitive,
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natural and intelligible mythology has been preserved in the Veda. In it thereis
no system of religion or mythology. Names are used in one hymn as appellatives,
in another as names of Gods. The same God is sometimes represented as supreme,
sometimes as equal, sometimes as inferior to others. The whole nature of these
so-called Gods is still transparent; their first conception, in many cases, clearly per-
ceptible. There are as yet no genealogies, no settled marriages between Gods and
Goddesses. The father is sometimes the son, the brother is the husband, and she
who in one hymn is the mother, is in another the wife. As the conceptions of the
Poets varied, so varied the nature of these Gods. The Veda is the real theogony
of the Aryan races, while that of Hesiod is a distorted caricature of the original
image. If we would know whither the human mind, though endowed with the
natural consciousness of a divine power, is necessarily and inevitably driven by
the irresistible force of language, as applied to supernatural and abstract ideas,
we must read the Veda. (Miiller, Chips 4i. 715-76.)

However imperfect and absurd the notions of Deity of the ancient Aryans may
seem to us to be, it must be admitted that no people was ever so anxious to per-
form the service of the Gods, as these ancestors of our European races. It is the
Gods who conquer their enemies, who give them wealth, health, children, friends,
and plentiful harvests. They humbly acknowledge their dependence on their
Deities, and touchingly express their trust in their beneficence and kindness.

Mr. Cox (Mythology 1. 40 et seq.) says:

The mental condition of the men of those early ages determined the character
of their language; and that condition exhibited in them, as in children, how, the
waking of a feeling which endowed all outward things with a life not unlike their
own. Of the several objects which met their eyes, they had no positive knowledge,
whether of their origin, their nature or their properties. But they themselves had
life, and therefore all other things must have life also. They were under no neces-
sity of personifying them, for they had for themselves no distinctions between
consciousness and personality. They knew nothing of the conditions of their own
life, or of any other; and therefore all things on the earth or in the heavens were
invested with the same vague idea of existence. The sun, the moon, the stars,
the earth, the clouds, winds, fire, storms and lightnings, were all living beings.
Could they belp thinking that these also were conscious beings like themselves?
Their very words would, by an inevitable necessity, express this conviction. Their
language would admit no single expression from which the attribute of life was
excluded, while it would vary the forms of that life, with unerring instinct. Every
object would be a living reality, and every word a speaking picture. For the
herdsman of the valleys or the steppes, there would be no bare recurrence of days
and seasons, but every morning, the Dawn would drive her bright flocks to the
blue pastures of Heaven, before the birth of the Lord of Day from the toiling womb
of Night. Round the living progress of the new-born Sun there would be grouped
a lavish imagery, expressive of the most intense sympathy with what we term the
operation of material forces, and not less expressive of the utter absence of even
the faintest knowledge. For every aspect of the material world he would find
some life-giving expression; and whose aspect would be scarcely less varied than
hiswords. The same object would, at different times, or under different conditions,
awaken the most opposite or inconsistent conceptions.
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But it is merely fanciful to say, that
life would be an alternation of joy and sorrow, of terror and relief;

because of the uncertainty whether, when the Sun set, he would rise again,
and Dawn come again to chase away the darkness. It does not need
science to assure men of that. ‘The American Indian on the plains feels as
certain of it as the man of science does. The feeling of certainty in the
permanence of things was never absent from any men, at any time. Hence
the terror of the savage at an eclipse.

But the poetic imagination would connect with the Sun

both mournful and inspiriting ideas, ideas of victory and defeat, of toil and pre-
mature death. He would be the Titan strangling the serpents of the night before
he drove his chariot up the sky: and he would also be the being who, worn down
by unwilling labour undergone for men, sinks wearied at evening into the arms of
the mother who bore him in the morning. Other images would not be wanting:
the dawn and the clouds would be no less real and living to them than the sun.
In his rising from the East, the Sun would leave the fair Dawn, whom he would
see no more until his labour drew near its close. And not less would he love and
be loved by the Dew and by the Morning herself, while to both his life would be
fatal, as his fiery car rose higher in the sky. So he would speak of all other things;
of the thunder, earthquake and storm, not less than of summer and winter. (Cox,
2. 41-42.)

We do not find in the Vedas the idea of daily labour connected with the
luminaries, or that they were regarded as

free beings kept in temporary servitude, chained for a time, and bound to obeya
higher will.

Miiller imputes it to the ancient Aryans. But we cannot find that they
conceived of any higher will, or of servitude as connected with the sun,
moon or stars.

Nor do we agree with Cox that there was no personification in the original
notions of the objects which were regarded as living beings. To regard
the Sun as a person, or Deity, must have been one of the earliest notions
of every people in their infancy. But we agree with him that there was
no allegory or metaphor; but it was to them a veritable reality, which they
examined and analyzed as little as they reflected on themselves. The
Peruvians and Nachis worshipped the Sun as a person and living being;
and intellectually these were but children.

Phrases and emblems to which we now attach a purely spiritual signi-
fication, have acquired these meanings gradually, as the ruder ideas which
belonged to the infancy of the human race faded from the mind: and the
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translators of the Veda certainly use many words in senses that are spiritual
now, and thus misrepresent the ancient ideas, which would be faithfully
reproduced, only if the English phrases used had their original material
and sensual meaning.

The history of words carries us back to an age far beyond the Veda.
When they were composed, it could not be truly said that men had every-
thing to learn, and no experience to fall back upon. They had advanced
so far as to conceive of and to adore, in the fire and light and their manifes-
tations, the invisible Spirits of Fire and Light, to which they imputed intelli-
gence, forethought and divine attributes. They had not attained to the
conscious acknowledgment of one Deity, or of one life as the source of all
the life which they saw around them. We do not think, with Cox, that
any of the Vedic hymns ‘“‘express the hopes and fears of men who had not
yet grasped the notion of any natural order whatever.” They could not
have thought “that the return of daylight might depend on the caprice of
the arbitrary being whom they had watched through his brilliant but brief
journey across the heaven.” The questions asked during the night do #o¢
“betray a real anguish,” nor do the exultations that greeted the dawn show
that they really ‘{eared, every night, that the dawn might not come again.”
The questions and the exultations are merely rhetorical embellishments.

It is truly said by Mr. Cox, that

the dawns, as they came round, made men old; but the Dawn herseli never lost
her freshness, and sprang from the sea-foam, as fair as when she first gladdened
the eyes of man. Men sickened and died, but the years that brought to them
sickness and death, could not dim the light of the sun, or make any change in the
familiar constellations.

But these ideas were not expressed by the Poets of the Vedas. For them,
the life they lived here seems to have been sufficient, the things of this world
all that were to be cared for; and they neither lament the brevity of life,
nor concern themselves about or anticipate another.
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Professor Miiller says,

It is not in the power of language to express, originally, anything except objects
as nouns, and qualities as verbs. The only definition we can give of language,
during its early state, is, that it is the conscious expression in sound, of impres-
sions received by all the senses. There were then no abstract nouns.

There are many dialects of the present day that have none. I have found
none in several of the American Indian languages of the Southwest.

An abstract word is an adjective raised into a substantive.

Virtue is not a substantive thing, but the habit and succession of virtuous
acts, or the natural inclination to act virtuously. It is a quality of the
heart, or mind, or character.

Originally, words like ‘day’ and ‘night,” and ‘spring,’ ‘summer,’ ‘dawn’ and
‘twilight,” ‘storm’ and ‘thunder’ [Miiller says], were abstract, and are so still, in
form.

Certainly these are not things, but so neither is “life,” meaning the time
during which we live, nor “light,” nor “heat,” nor the “rainbow.” But
time is a reality to the simple and unlearned man. It is only metaphysical
subtlety that argues it into nihility, making it a quality raised by language
into a substance. Light and darkness are realities to the Indian, and so
they were to the ancient Aryans.

To all of these the early men imputed individuality, and to them that
individuality was invested with reality, and with each the idea of sex was
connected; but that this was ‘“because the name of each had necessarily a
termination expressive of gender,” seems to us doubtful. Certainly that
is not the reason why God is regarded as a male wherever monotheism pre-
vails in the world.

It is true that

as long as people thought in language, it was simply impossible to speak of morning
or evening, spring or winter, dawn or night, the winds or any other natural or ideal
object, without giving to these conceptions an individual and active character,
nor that it should not at last become personal and sexual. They were not nothings,
as they are to our withered thought, but somethings; and being somethings, they
could not be conceived of as mere Powers, but as powerful Beings.
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We now talk of the powers and forces of Nature, but we cannot conceive of
them as existences or entities. There is life and blood now, in all our
abstract terms. We call this poetic diction, and regard it as exaggeration
in the Poet to address Religion, Humanity, Winter, Ambition, Frost, Snow,
Age, the Hours, Storms and Seasons, as persons, as Wordsworth does in a
single poem:

but it is no exaggeration to the Poet, nor was it to theancient Poets of language.
Poetry is older than prose, and abstract speech more difficult than the outpouring
of a Poet’s sympathy with Nature. It requires reflection to divest Nature of her
living expression, to see in the swift-riding cloudsnothing but vapourous exhalations,
in the frowning mountains mere masses of stone, and in the lightning, electric

sparks;

in the light, only undulations of invisible ether, in the rainbow, only an
effect and not a thing. It is, indeed, simply impossible for men to talk or
write, without personifying visible objects and the various phases of Nature,
And when Wordsworth speaks of

the last hill that parleys with the setting sun,

it is a thought not yet translated into the prose of our traditional and emaci-
ated speech; one such as the men of old would not have been ashamed of
in their common everyday conversation. (Condensed from Miiller: Chips
from a German Workshop ii. 54 to 58.)

If we ourselves, in speaking of the sun or the storms, of sleep and death, of
earth and dawn, connect either no distinct idea at all with these names, or allow
them to cast over our mind the fleeting shadows of the poetry of old; why, if we,
when speaking with the warmth which is natural to the human heart, call upon
the winds and the sun, the ocean and the sky, as if they would still hear us; why,
if plastic thought cannot represent any one of these beings or powers, without
giving them, if not a human form, at least human life and human feeling, why
should we wonder at the ancients, with their language throbbing with life, and
revelling in colour, if, instead of the grey outlines of our modern thought, they
threw out those living forms of Nature, endowed with human powers, nay, with
powers more than human, inasmuch as the light of the sun was brighter than the
light of a human eye, and the roaring of the storms louder than the shouts of a
human voice? We may be able to account for the origin of rain and dew, of storm
and thunder; yet, to the great majority of mankind, all these things, unless they
are mere names, are still what they were to Homer, only perhaps less beautiful,
less poetical, less real and living. (Muller: Chips 4. 59.)

And I am greatly mistaken, if, when we better understand the thoughts
and conceptions of the Poets of the Veda, we do not find still more abundant
reason to agree with Miiller, that,
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as far as we can trace back the fodtsteps of man, even on the lowest strata of history,
we see that the divine gift of a sound and sober intellect belonged to him from the
very first; and the idea of a humanity emerging from the depths of an animal brutal-
ity can never be maintained again.

I do not apply these words to races of men like the lowest Africans, Austra-
lians and American Indians; but to the great races whose history is the
history of civilization. The Aryan race was never a race of barbarians,

The earliest work of art, wrought by the human mind, more ancient than any
literary document, and prior even to the first whisperings of tradition, the human
language forms an uninterrupted chain, from the first dawn of history down to
our own times. We still speak the language of the first ancestors of our race: and
the formation of language attests from the very first the presence of a rational mind.
(Miiller: Chipsii. 8.) )

Language [Mr. Swinton says] is a living original. It is not made, but grows.
The growth of language repeats the growth of the plant. At first it is only root:
next it puts forth a stem, then leaves, and finally blossoms.

One must not [says William Von Humboldt] consider a language as a product
dead and formed but once: it is an animate being, and ever creative human thought
elaborates itself with the progress of intelligence; and of this thought language is
a manifestation. An idiom, therefore, cannot remain stationary: it walks, it de-
velops, it grows up, it fortifies itself, it becomes old, and it reaches decrepitude.

The primary and natural signification of words, Frederick Schlegel says,
often no longer exists, or at least is rarely traceable: and that there was in
the original stem-syllable and radical words of some languages a deep spirit-
ual significance and characteristic meaning.

Professor Franz Bopp says that the Sanskrit is more complete, more
distinct, and more organic in its structure, than any other tongue, and
exhibits, moreover, a conspicuous originality of grammatical structure. It
contains, in its original state, not a single exotic term, and nothing but
simple roots in their primitive form; and is, on the other hand, the most
successful of inflected languages. In the Sanskrit family of languages, if
its oldest state is consulted in those which have continued most pure, the
oot appears as a circumscribed nucleus, which is almost unalterable, and
which surrounds itself with foreign syllables, whose origin we must investi-
gate, and whose destination is to express the secondary ideas of grammar,
which the root itself cannot express.

From one of the two classes of roots in the Sanskrit, spring verbs, and
nouns (substantives and adjectives), which stand in fraternal connection
with the verbs, not in the relation of descent from them; not begotten by
them, but sprung from the same shoot with them. All these roots are
mono-syllabic, but subject to no further limitation, and may consist of
several letters, as sthé, to “‘stand,” and skand, to “go.” In the earliest
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period of language, a single vowel is sufficient to express a verbal idea; and
nearly all the individuals of the Sanskrit family of languages express the
idea to “go,” by the root 4.

Eichhoff, in his Paralitle des Langues, gives all the known Sanskrit roots,
with words derived from each, in the various languages of the family. To
find the root was not difficult, in cases where it appeared in words in several
of the languages; but the exact original meaning of the root is generally a
matter of deduction.

The tendency of words is always to change their meaning, to put on
various meanings, figurative and derivative, among which will at length be
found, perhaps, meanings the opposites of each other. Of course it follows
that in the more ancient compositions the meanings of the words used wilk
be those that are nearest to the roots, i. e., those most simple and less figura#
tive and abstract. It is only by that rule that the Veda can be truly in-
terpreted.

Professor Wilson has translated the Rig-Veda in accordance with scho-
lastic commentaries, such as we find in India, from Y#ska, in the fifth centu-
ry before Christ, down to Siyafia in the fourteenth century after Christ,
Many hymns, that are mere prayers for food, cattle, wealth or a long life,
have been translated, as to whose real intention there can be no doubt; but
with the exception of these simple petitions, the whole world of Vedic ideas
is so entirely beyond our own intellectual horizon, that instead of translating,
we can as yet only guess and combine. Here it is no longer a question of
skilful deciphering. We may collect all the passages where an obscure
word occurs, we may compare them, and look for a meaning which would
be appropriate to all; but the difficulty lies in finding a sense which we can
appropriate, and transfer by analogy into our own language and thought.,
We must be able to translate our feelings and ideas into their language,
at the same time that we translate their poems and prayers into our language.
We must not despair even where their words seem meaningless, and their
ideas barren or wild. What seems at first childish may at a happier moment
disclose a sublime simplicity, and even in helpless expressions we may recog-
nize aspirations after some high and nobleidea. When the Scholar has done
his work, the Poet and Philosopher must take it up and finish it.

We must discover ourselves the real vestiges of these ancient Poets; and
if we follow them cautiously, we shall find that with some effort we are
still able to walk in their footsteps. We shall feel that we are brought
face to face and mind to mind with men yet intelligible to us, after we have
freed ourselves from our modern conceits. (Miiller: Chips 4. 75, 6, 7.)

But no translation will reproduce to us the Rig-Veda, if words are habitu-
ally used, which in their original sensuous meaning would faithfully render
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the Vedic words, but in their present meaning with us utterly misrepresent
it. Ithink the context often proves that certain words, “truth” for instance,
are thus mis-employed by Professor Wilson; and that habitually, the words
and phrases that he uses impute to the Vedic Poets ideas much more meta-
physical than they possessed.

Even when the Seventy translated the Old Testament, when the Hebrew
could hardly be called a dead language, there were many of its words, the
original meaning of which the most learned Rabbi would have found it
difficult to define with real accuracy. We all know what doubts exist as to
the meaning of many words in Shakespeare. Few of the most learned
divines in England would find it easy to read and to understand correctly
a theological treatise written in England only four hundred years ago. The
gommon English translation of the Oriental books that compose the Old
Testament continually misrepresent the ancient Semitic thought: for greater
violence is done by successive interpreters to sacred writings, than to any
other relics of ancient literature. Ideas grow and change, yet each genera-
tion tries to find its own ideas reflected in the pages of their early prophets:
and, in the case of the Hebrew books, the ideas of a prosaic Northern race
are substituted, by abusive employment of words whose modern meaning
in no way reproduces the ancient thought, for the figurative and fervid
sensuous ideas of an Oriental and Semitic people.

And in addition to the ordinary influences which blur and obscure the
sharp features of old words, artificial influences have been at work distorting
the natural expression of words which have been invested with a sacred
authority. Passagesin the Veda that do not bear on religious or philosophi-
cal doctrines, are generally explained simply and naturally, even by the
latest commentators. But as soon as any word or sentence can be so turned
as to support a doctrine, however modern, or a precept, however unnatural,
the simplest phrases are tortured and mangled, until at last they are made
to yield their assent to ideas the most foreign to the minds of the authors
of the Veda and Zend-Avesta.

. Not for the same purpose, but to the same effect, by the use of words
that cannot be equivalents of the Vedic words, the Veda is distorted and
denaturalized by Professor Wilson.

Our word “‘create” was originally a fit word to represent the Hebrew
word bara, in the book of Genesis, because the meaning of creo was ‘‘bring
forth, produce, make, create or beget.” Gigno, whence “Genesis,” meant
to “beget, bring forth, bear, produce”; and bara had these meanings in the
Hebrew. We find its correct meaning in the phrase, “the only begotten
Son of God.” Butnow the word “create” has come to have the meaning of
“‘cause to exist from nothing,” and therefore it is a false rendering of bara,
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as every scholar knows. It would be easy to multiply instances of such
translations, all false and some fraudulent. “Lord God” is no manner of a
translation of Jehovah-Elohim, nor “Almighty,” of Al Shaddai. “Holy
Ghost”” gives no idea of the real meaning of the original Greek,

To find out, Miiller says, how the words of the Old Testament were
understood by those to whom they were originally addressed, is a task
attempted by very few interpreters of the Bible. The great majority of
readers transfer without hesitation the ideas which they connect with words
as used in the nineteenth century, to the mind of Moses, or of his contem-
poraries, forgetting altogether the distance which divides their language
and their thoughts from those of the wandering tribes of Israel.

How many words there are in Homer, that have indeed a traditional
interpretation, as given by our dictionaries and commentaries, but the exac
purport of which is completely lost, is best known to Greek scholars. Ordi-
nary English readers of Virgil do not attach to the word “pius,” as applied
to Aneas the sense in which Virgil used the word. To translate many
French words derived directly from the Latin, by the English derivatives
from the same Latin words, would produce a caricature.

As examples of words that have changed their meaning, we need instance
only a few, for they meet us everywhere. ‘‘Sacrament,” originally Sacra-
mentum, a deposit or pledge by a party to a suit at Rome, afterwards came
to mean a military oath, then any oath whatever; and now means a wholly
different thing. ‘Pagans’” (Pagani) were originally those who lived in
hamlets and villages, and not in cities and towns. Afterwards, when these
did not embrace Christianity as soon as the dwellers in the cities, the word
came to mean those who were not Christians, ‘‘Heathen’’ were originally
the wild Germans who lived on the heaths, when Christianity was introduced
there.

“Passion” originally meant suffering; and ‘“‘passionate” men were
suffering men. A “libertine’’ was originally a free-thinker; now it means a
sensual profligate. ‘“Plague’” was plaga, a blow or stroke; and “pain,”
poena, punishment. It would be a most profitable and interesting study,
to take, one after the other, a hundred Latin verbs, and trace the process of’
thought by which a great number of derivative or figurative meanings
became attached to each, until the original meaning of many of them became
obsolete.

Take the first word that presents itself, ‘‘obsolete.” It is from obsolesco
and obsoleo, meaning to lose smell, scent or odor. “Derivative’”’ is from
de-rivo, to take water from a river; “attached,” from attingo or adtingo,
ad-tango, to touch or touch against; and “figurative’” is from figuro, form,
fashion or shape. Firmamentum is anything used for fortifying or strength-
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ening (“fort,” “fortress’” and ‘‘fortifying’’ being from for#is, strong); thence
a stay, support, strength, prop; then reason, proof, main point. Yet it has
come to mean the sky,

Now we ‘“‘endorse’’ a man’s character, from 4% dorso, on the back; and
Milton wrote ‘“an elephant endorsed with towers.” We speak now of the
“virtue” of women, and the virtues of herbs; but the Latin wirius meant
“virility,” avdpeia: and of a man of good “disposition;”’ but dispositio meant
arranging, putting in order; and “provisions” are food; but provisio (from
pro-video) was foresight. '

The Vedic hymns unquestionably embody a faith that was already
ancient at the time when the earliest of them were composed. When the
mythological ideas of those who were their authors are better understood,
there will undoubtedly be many additional data for determining the succes-
sion, and with some approximation to accuracy, the epochs of the several
Aryan emigrations. Already their order of succession has been in part
settled by philological evidence, the separation of the Persians from the
parent stock being clearly the latest, as the close resemblance between the
Zend and Sanskrit languages proves. The streams that flowed into Greece
and Italy must have emanated from the source, long before the Persian, but
long after the streams that flowed into northern Europe, and intermixing
with the native races, formed the Sclaves, the Goths, the Germans, and the
various Keltic nations. The greater divergence of language, and the
smaller proportion of identical words, proves the greater antiquity of the
separation: and the student may with profit devote himself to this study,
with the aid of Bopp’s Comgparative Grammar, Eichhoff's Paralléle des
Langues,and the books of Miiller, Bunsen and someothers. Ihavehardly
adventured in it beyond the shore.

That those streams which flowed into northern Europe were the earlier
outflowings is also evident from the fact that the Aryans, as Dr. Muir clearly
shows in his Original Sanskrit Texts, came into the Punjab or Indus country
from the northwest. A race of men originating in a southern latitude would
hardly have emigrated into the cold and inhospitable regions of the north,
when they were the superiors in hardihood and bravery and intellect of
those resident to the southward of them, in more tempting lands.

It also follows from this that the cradle of the Aryan race must have been
north of the Himalayas, and it was undoubtedly this great mountain range
of enormous elevation that caused the first streams of emigration to flow
to the westward.

That the original seat of Aryan civilization was in that northern region,
afterwards known as Sogdiana, and that those remote ancestors of ours
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ranged as herdsmen, like the Tartar tribes, over the Asian Steppes, is indi-
cated by the first Fargard of the Vendidad, and is proven by many of the
hymns. In one of them, the sacrifice of a horse (Dadikra) is described, and
the eating of the meat by the worshippers, a kind of sacrifice which it is evi-
dent had long been obsolete when the later Aryans lived in the Punjab.
And everywhere in the hymns we find horses and cattle prayed for, as the
chief wealth, while sheep are not once mentioned, except in the designation
of Indra as a ram; milk was one of the chief articles of food, and every-
where the herdsman’s life seems to have been by far more common than the
husbandman’s. The sacrifices consisted, for the most part, of clarified (or
melted) butter and of the juice of the Soma plant: and the tiller of the
ground was probably the inferior of the mounted herdsman of the steppes,
careering over those wide plains, ready for any adventure.

There are no pictures of domestic life in the Veda; though the language
shows, by its words which still retain the same meanings in our modern
languages, that all the domestic relations existed, as they do at the present
day.

That their faith and worship were very ancient, when the hymns were
written, will be more evident, I think, if my conclusions or conjectures as
to the nature of the Deities of the Veda are correct. It is enough for me to
say here, that I think the conclusion justifiable, that the earliest Aryans
had no other Deities than the sun, moon and other celestial luminaries, and
that, after that they had advanced beyond this, to the worship of universals
or principles (as fire and light, for example), though they continued to adore
the luminaries, they saw in them the limited manifestations, in place and
form, of the universals, and worshipped them both as such and as luminous
and independent bodies and orbs. For, while these orbs are much more
rarely invoked than the Fire Spirit and the Light Spirit, and Sfirya, the Sun,
is comparatively unnoticed, there are several Deities of which we have little
more than the names, so that it is exceedingly uncertain what they were;
and even their names disappear in the later mythologies; and of some that
are preserved, their very identity is mistaken.

The Hindds, it may at once be said, were almost totally ignorant as to the
signification of the Vedic Gods; and what they really were must be deter-
mined from the Veda itself. Indeed, it seems probable that when the latest
hymns were composed, the specific individualities of many of the Deities at
first worshipped had become obscured, by larger place filled by others, and
by misunderstanding of the epithets applied and attributes ascribed to those
more ancient Gods. It is at least certain that as to some, the attributes
ascribed at different periods are inconsistent with each in some respects.
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Long after the swarms from the original hive had flowed into northern
Europe, and those that succeeded them into Greece and Italy and Bactria,
we find the ancestors of the Hindiis, a fair-skinned race, living and warring
in the Punjab.

This (a Persian word, meaning “Five-Water”’) is a plain divided into
five doabs, by the rivers which intersect it, and extending from the Suleiman
Mountains, or Himalayas, on the northeast, and the Hindu Kush Range, on
the northwest, to the rivers Sutlej and Punjab, forming a delta, its extreme
length and breadth being, from north to south, four hundred, and from
east to west, three hundred and fifty miles. It lies between the same
parallels of latitude as the state of Mississippi, 30° and 35°. The soil is
generally sandy, but grain and fruits of all kinds are cultivated; indigo,
sugar and tobacco are largely produced; and the date, orange, fig, grape,
apple, mulberry, banana and mango are among the fruits. Large trees are
scarce, extensive tracts having on them only mimosas, acacias and smaller
shrubs. In summer, the climate is hot and dry; but in winter, cold and
often frosty. The large alluvial plains are fertile, and are alluded to in the
hymns to the River Goddess Sarasvati; and the extensive pasture-grounds
still support great herds of buffaloes (which are named in some of the
hymns), horses and camels,

In the northeastern part is the Valley of Cashmere, surrounded on all
sides by mountains, and noted for its fertility and beauty. Here are
produced fruits and flowers, especially roses unrivalled, of both tropical
and temperate climates. Rice, tobacco and cotton grow luxuriantly, and
vegetables are cultivated in gardens floating on the surface of lakes. This
valley, lying within 33° 15" and 34° 30’, north latitude, may be compared
with the northern portions of Mississippi and Alabama. In it are three
lakes; and the Sutlej, the Hesudrus of antiquity, issues from a lake.

The upper plain of the Punjab is extremely fertile, and cultivated to the
base of the Gangabari or Salt Range of Mountains, which rise 2,000 feet
above the plain. The lower plain, also, where irrigation is possible, is abun-
dantly fertile.

Owing to the cold, frosty climate of the winter, the people of the Punjab
are vigorous and athletic. Below it is Scinde, and to the northwest, across
the Hindu Kush, Tirkestan, the ancient Sogdiana, now Bokhara, a country
of wide steppes or plains, the fit home of a nomadic race, whose wealth
consisted in horses and cattle.

Sogdiana, to the north of Bactria, was bounded by the Oxus on the south
and west, the Jaxartes on the north, and the Amedarum Montes on the
east. It corresponds with part of independent Tartary and Bokhara. It
consists of extensive steppes in the west, rising gradually towards the high
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mountain-chains of Central Asia, Samarcand lay in the fertile valley of
the Sogd or Kohik, and north of it stretched for a long distance east and
west, a high mountain range, which in the eastern part was a mass of
mountains, part of the Indian Caucasus. South of it, between it and the
Paropamisus and Indian Caucasus lay Bactria. In the east and south of
Bokhara, the mountain valleys are narrow and precipitous; below them a
great plain extends, having an elevation of 2,000 feet, and sloping gradually
north to the Lake Aral and the Caspian, until it reaches the sea level. The
fertile parts of the country are famous for rice, grain and especially fruits;
horses and cattle abound, but timber is very scarce. Samarcand is in
Latitude 39° 32’ N. and Constantinoplein 41°S. The banks of the rivers
areextremely fertile. The Indian Caucasus rises to the height of 20,000 feet.

This is a temperate climate, and we find in the hymns nothing to
indicate that the country in which their authors lived was a tropical one,
There is no reference to the tropical fruits that now grow in the Punjab;
and I doubt whether any except the later hymns were composed there.
Even the references to the sea are inconsistent with the supposition that the
hymns containing them originated in the Punjab, for it was long after that
commenced, that the stream of Aryan emigration, crossing the Sutlej,
flowed down into Hindistan, and reached the ocean. May it not be that
the sea spoken of was the Caspian? The area of water in the Caspian is
180,000 square miles, and it is of very considerable depth. The Oxus now
flows into the Sea or Lake Aral, but it anciently flowed into the Caspian.
Nearly 1,200,000 square miles of country are drained by six river systems,
three of which run into the Caspian, and two into the Sea of Aral. The
Jaxartes, of greater importance than the Danube, flows into the Sea of Aral,
its development being not less than 1,200 miles, and the Oxus drains 200,000
square miles of territory, having an extent of development of 1,400 miles.

The Jaxartes is now called the Syr, and the Oxus, the Gihon. In the time
of Peter the Great, gold was reported to have been found about the Oxus,
in large quantities. The Sea of Aral is about 370 miles in length, and 124 in
breadth. Its area is about 20,000 square miles, and its depth not very
great. The Caspian is 700 miles in extreme length, and 420 in breadth,
about the same size as the Black Sea. It is about 200 miles from the Sea
of Aral., In places, no bottom has been found with 480 fathoms of line.
The waters of both these lakes are diminishing, and are probably 300 feet
shallower than they were in the early periods of history. Seals, sturgeon
and salmon abound in the Caspian, and sturgeon in the Sea of Aral.

In the Khanate of Khiva, which extends west from the Ozxus to the
Caspian, is a fertile oasis of alluvial land, containing about 20,000 square
miles.
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In the Khanate of Khokand, on the northeast of Bokhara, which flattens
down from the mountainous country in the east and north, towards the
west, are extensive tracts of fertile soil, chiefly along the Syr or Gihon, the
ancient Jaxartes.

Bokhara lies between 36° and 41° N., and the climate is both pleasant
and salubrious. The tree which most abounds is the poplar, which is used
for house-building; and rice, wheat, barley, maize and sesamum are the
principal grain ‘crops. The cotton plant and hemp are cultivated, and
fruit trees are abundant.

North of Bokhara is the great Kirghiz Steppe, and south of it is Afghani-
stan, a rich mineral country, abounding in gold, silver, copper and iron.

The summers of Bokhara are excessively hot and dry, and the winters
very cold, snow falling day and night, making considerable arches over the
houses, and remaining on the roofs nearly three months.

Baron Bunsen (Egypt's Place in Universal History, iii. 456 et seq.),
adopts Dr. Haug's conclusion, that the first Fargard of the Vendidad con-
tains the nucleus of a record that dates from the most ancient times,

and that its contents are nothing less than the reminiscences of the passage of the
old Aryans to India—in other words, the succession of thefoundation of fourteen
kingdoms, the last and most southern of which was the land of the Five Rivers,
the Punjab.

Miiller considers it to be merely a geographical description of different
countries.
Bunsen declares that, according to the Vendidad, the Aryans -

originally inhabited Iran proper, Airyana Vaéjd, the land of pleasantness, and they
only left it in consequence of a convulsion of Nature, by which a great alteration in
the climate was effected.

This he concludes from the text of the opening of the ‘record,” which is,
in the translation of Bleeck, from the German one of Spiegel: ’

Fargard 1.

1. Ahura Mazda spake to the holy Zarathustra.

2. 1 created, O holy Zarathustra, a place, a creation of delight (but) nowhere
was created a possibility (of approach).

3. For had I not, O holy Zarathustra, created a place, a creation of delight,
where nowhere was created a possibility,

4. The whole corporeal world have gone after Airyana Vagja.

5. The first and best of regions and places have I created, I who am Ahura
Mazda.

6. The Airyana Vagji of the good creation.
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7. Then Anra Mainyis, who is full of deaih, created an opposition to the same:
8. A great serpent and winter, which the Daevas have created.
9. Ten winter-months are there, two summer-months.
10. And these are cold as to the water, cold as lo the earth, cold as to the irees.
11. After this to the middle of the earth, then to the heart of the earth,
12. Comes the winter; then comes the most evil.
13. Thesecond and best of regions and places have I created, I who am Ahura

Mazda.
14. Gaf, the dwelling-place of Sughda.

It is, it seems to me, a very strained construction of the seventh, eighth
and ninth verses, to make them mean a convulsion of Nature,

Bunsen says,

The country of the sources of the Oxus and Jaxartes, therefore, is the most eastern
and most northern point, from which we have to start . . . . wherever the Indians
may have fixed the dwelling-places of their northern ancestors, the Uttara-Kuru,
we cannot venture to place the primeval seats of Aryans anywhere but on the
slopes of the Bolor Tagh, in the Highland of Pawer, between the 40th and 37th
degrees of N. Latitude, and 86th and 90th degrees of Longitude . . . . Asregards
its present climate, it is precisely what our record describes it as having been when
the change produced by the above commotion took place. It has only two months
of warm weather.

But this is entirely incorrect, and gives a very false idea of the country.
The cities of Bokhara and Samarkand are in the same latitude with the
northern portion of it, and there the climate is pleasant and salubrious, Of
course, it being higher and mountainous, it is colder there than in the
- vicinity of those cities; but Khokand lies north and west of it, north of 40°,
and there the heat is excessive in summer, although it is mountainous and
though the winters are cold. Snow falls by the beginning of November,
and disappears by March; and cotton is raised and the silk-worm reared
there; and fruit is abundant. I think that there is no foundation for the
“convulsion’’ theory.

Lassen remarks that at the present day the old indigenous inhabitants
of this region on the slopes of the Bolor Tagh, are Tadshiks who speak
Persian, and are all agriculturists. And the Turcomans, Bunsen says, either
came after them, or else they are aborigines, whom the Aryans found there.

He says,

When the climate was altered by some vast disturbance of Nature [how did they
live through the “convulsion’’?], the Aryans emigrated; they did not, however,
follow the course of the Oxus, or they would have come in the first instance to
Bactria, and not to Sogd. Their course, therefore, was more northerly.

If they emigrated because of the greatly increased cold, would they have
gone further north? Did they go north into Khokand, across the Jaxartes,
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or northwesterly, down the Jaxartes and between it and the Oxus, towards
the Sea of Aral?

We see, indeed [he says on the next page], evidence of the main direction taken
by these travellers having been southerly.

Sughda [he says], was pre-eminently ‘the country,’ as being the home of the
fire-worshippers. The name was afterwards spelled .Sugdia, and commonly Sog-
diana. It isin the 38th degree of Latitude, where Maracanda (Samarkand), is
situated; a paradisiacal land, fertilized by the river Sogd; so that Sogd and
Paradise are used synonymously by later writers.

The subsequent and successive settlements, he thinks, were, Margiana,
a fruitful province of Khorassan; Bactria, Northern Parthia; Herat; Sejes-
tan; Cabiil; Candahar; Arachosia; Hilmend; Northern Media; Khorassan;
Ghilan; and Hapta Hindu, or the country between the Indus and Sutlej,
into which they entered from Afghanistan.

Bunsen concludes that Zarathustra lived in Bactria, about 6,350 yvears
before Christ. He

opposed the faith in the Gods of Nature, as the highest beings. He found in exis-
tence the faith in good spirits, Akuras, ‘the Living,’ who are also called ‘the Dis-
pensers of Wisdom’ (Mazdas). At their head he placed the one Holy God, Ahura
Mazda (Ormuzd), ‘the Highest Spirit.” He is the Lord of all the Powers of Nature,
Creator and Sustainer of all Existence. He rules over the earthly and spiritual
life, by which latter Zarathustra understands a better state on this earth. His
great axiom, so full of intelligence, was that, ‘the Highest Trinity (drigw), is
Thought, Word, Deed.” These three he considers to be ‘pure in the pure, evil in
the evil: from the thought emanates the word, from the two together, the deed.’

The “Holy Acts’’ of the Veda supplied him with this idea. They are the
out-shining of the light, in form and limitation, which is an emanation from
the fire. Fire is our thought; light, the word ; and its emission or manifesta-
tion by the orbs, is the act or deed.

The seven rivers of the Indus country are, the Sindhu (Indus),its eastern
confluents, Vitastd (Hydaspés), Asikni (Akesines), Purushni (Hydraortes),
Vipas (Hyphasis) Satadru (Hesudrus); and the western, Kubh& (Kophen),
which comes from Kabil.

Sughdha, according to Bunsen, is from the root Suk, to *‘burn,” whence
Sukhra, “burning red,” as applied to fire, and dha, a “where,” a “place
where something is.” Consequently Sughdha was the place or land of fire.

Bunsen thinks that the oldest Vedas “‘are the Monuments of Aryan life
in the country of the Five Rivers.” I think they are monuments of an
older life, on the steppes.

He thinks that the Aryans immigrated into the Indus country about
4,000 years before Christ, then having the old Bactrian living language, in
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which the old Zend books were written; and thatin that country the Sanskrit
grew up. The Agni, or fire-worship, he considers a remnant of the original
pre-Zarathustrian doctrine. The emigration from Sogd into Bactria, he
places about 5000 B.c. He concludes that the original emigration from
the northeast of the primitive land took place from 10000 to 8000 B.C.;
that the separation of the Germans, Sclaves and Pelasgiansoccurred, succes-
sively, from 8000 to 5000 B.C.; Zarathustra's reform, about 3500, and the
crossing of the Sutlej into the country beyond, where Brahmanism was
established, about 3,000 years before Christ. The most modern hymns
were composed in the land of the Sarasvati, beyond the Sutlej.

‘The rainy season commences in the Punjab towards the end of June; but
the rivers begin to swell with the first heats of spring and summer, by the
melting of the snow on the mountains contiguous to their sources. Itappears
that Alexander the Great crossed the Indus, and invaded the Punjab, some-
time in the beginning of May, and found the rivers swollen and constantly
rising. Tamerlane passed the Indus in A.D. 1398, in October, nearly at the
same spot where Alexander had crossed it 1,725 years before. Alexander
procured on the Hydaspes a fleet of 2,000 vessels, and upon it carried his
army down the Indus to the Sea.

Mr. Laing (Heimskringla 4ii. 365) says:

The most learned Scandinavian antiquaries of our times have ascertained to their
own satisfaction, that three distinct populations have inhabited the North; a
Mongolian race, of which the type is to be found in the Laplander, the Samoyed,
the Esquimaux; a Celtic race; and a Caucasian race, which, almost within the
limits of northern history, came from Asia, drove out or extirpated the Celtic and
‘Laplandic races, and are the present inhabitants. (See, further, as to this, page
27 post.)
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The Vedas are the oldest of all the Indian books, They are, therefore,
not only the most authentic source of information in regard to the earliest
language of the Indians, but they preserve much more distinct and exact
traces of their primeval history than are to be found in later books, composed
when the most genuine traditions of the origin of the race had been obscured
and corrupted.

Of that which is the most important and interesting portion of the
history of every race and nation, the history of the progress of its intellect
and of its religious and philosophical ideas, the Vedas contain the only
authentic record. And of this they contain, as I think, and as I hope to be
able to show, very much more than any of the commentators have dis-
covered, though, in one direction they have imagined their ideas to have
extended beyond their real intellectual horizon.

I do not speak of the Hindii commentators. Making the Vedas the
sacred books of their own faith, they utterly denaturalized them, and
systematically misunderstood and misinterpreted them. I speak of Profes-
sor Wilson, Muir, Roth, Benfey, Miiller and others, to whose intelligent
labours the student of the Vedas is so infinitely indebted. Mr. Cox, in
regard to the meaning of the Vedas, is merely a borrower from the others,
and where he ventures to speculate for himself is invariably and persistently
wrong.

Dr. Muir says (Original Sanskrit Texis, ii. 288),

From the Vedic hymns, accordingly, it does, in fact, appear, more distinctly than
from any other of the Indian writings, that the progenitors of the Hindfis were
originally called Aryas.

That is true: but the Vedas should not be called Indian writings, for the
hymns, or at least the older ones, were the composition of those who were the
ancestors of the Hindiis or Indians, of the Persians, and of the Greeks and
Latins, This is absolutely certain, because we unmistakably find in them
the Origines of the Deities of all these branches of the one race, and of their
principal religious and philosophical ideas; as we hope very cleatly to prove.

Probably none of the hymns can be imputed to a date so early as that
of the separation of either the Sclavic, German or Keltic branch, from the
great Aryan stock, though the Vedas contain a great number of the roots
from which the words in most common use in the languages of those branches

were derived or developed.
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Thereis evidence, I think, in the Vedas, that the principal Deities named
in them were worshipped, if the oldest of the hymns were not composed,
some time before. By means of the precession of the Equinoxes, about
2,455 years before our era, the sun began to enter the Zodiacal sign Taurus
atthe Vernal Equinox. Threehundred years before our era, he commenced
to enter Aries; and at the same rate of precession, he entered Gemini 4,300
years before Christ. Perhaps 2,000, perhaps 3,000 years, or even 4,000,
after they were written, and at least 1,000 or 2,000 years after they were
compiled, and more than that after the language in which they were written
had become a dead language, they were commented on by men whose
religious and philosophic ideas were thoroughly contrary to those contained,
and in fact concealed, in the hymns themselves.

Dr. Muir continues to say,

We find this name [Aryas] applied to the forefathers of the higher classes among
the Indians, in contradistinction to the Dasyus, who appear to have been a people
of a different race, and to have been settled in India before the Aryas [and who
were also of dark complexions, and barbarians or savages].

By means of this word A7ya, we are able to connect the early Hindiis with the
early Persians. For, first, it appears that in ancient times the Medes also, wha
were eventually included in one empire with the Persians [the ancestors of Kuros
or Cyrus being Medes], bore the name of Arians. This is clear from the following
passage of Herodotus, in Book vii., Sec. 2 of his History: ‘They [the Medes] were
formerly called Aptot by all. But when the Colchian Medea arrived among these
Arioi, from Athens, they also changed their name. The Medians say these things
of themselves.” In Section 66 of the same book, he mentions a nation ortribe
bearing the same name: ‘The Arioi were armed with Median bows, but in other
respects like the Bactrians. Sisamngés commanded the Arioi.’ Elsewhere he
mentions the Areioi, with the Chorasmians and Sogdians, as paying 300 talents
tribute. Arrian mentions the same people (442, 8. 4), as forming part of the army
of Dareios.

Dr. Muir further shows that in many ancient authors, proper names are
found, compounded with the word Arios, e.g. Ariomardos, the Kaspian
Commander, and the Persian names Ariabignes, Ariaramnes, Ariaces,
Ariaius, Arimazes and Ariarathes (Aryaratha): and Aschylus uses the
word Arim as the synonym of Persian, as applied to a dirge. And he adds:

It is not only in the Greek authors, that we find the name of Arians applied
to the Medes or Persians. Inthe most ancient books of the Zarathustrian religion,
also, which are composed in the Zend language, the same word, as a designation
of the early Persians, is of frequent occurrence.

And he thus quotes from Professor Spiegel’s Introduction to his transla-
tion of the Zend-Avesta:
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It is of special importance that they [the Indians and Persians], call themselves
by the same name. Arya, signifying honourable in ordinary speech, and derived
from Arya, which means Lord in the Vedas, is the most usual and the most ancient
name of the Indian people . . .. According to the Persian laws of euphony,
@rye had to be changed to aérya, a name which the Persians long applied to them-
selves, and out of which the more modern Ir8n has arisen.

Eichhoff (Paralitle des langues de I Europe et de I'Inde, 132) gives from
the oot AR or AR, to “‘go, attain, reach, overtake;” Aris, “warrior;’ Aryas,
“excellent;” Aras, “iron;” Arus,“awound;”’ and also gives ‘‘valiant” as a
meaning of Aryas. In that sense, the name is eminently appropriate to the
race. From the same word come the Greek apns, "apeos, the first meaning,
“war, battle, wound, iron or weapon,” and the second, ‘“‘martial, warlike,
bellicose;"’ *Aoys also being Mars, the God of War.

The primitive language of this people, was, in the words of Pictet (Or:-
gines Indo-Europtennes, pp. 1. 2):

Admirable by its richness, its force, its harmony, the perfection of its forms; in
which were spontaneously reflected all the impressions of the race; not merely its
mild affections and its simple admirations, but also its nascentaspirationstoward
a higher world; a language abounding in images and intuitive ideas; bearing within
it, in germ, all the future affluence, both of the most sublime poetry and of the most
profound reflection. At first one and homogeneous, that language, already per-
fected to a very high degree, served as a common instrument of expression to this
primitive people, as long as it continued within the limits of its native country
« « . . The radical affinity of all the Arian languages [Hindii, Persian, Greek,
Latin, Sclavonic, Gothic, German and Keltic], necessarily leads us to regard them
as having sprung from one single primitive language . . . . And as a language
presupposes always a people to speak it, it further follows that all the Aryan nations
have issued from one single source, though they may occasionally have become
blended at a later period, with someforeign elements. Hence we may with certainty
infer the existence, at a pre-historic period, of an Aryan people, free, originally,
from all foreign intermixture, sufficiently numerous to have supplied these swarms
of men which issued from its bosom, and sufficiently endowed by Nature to have
created for itself the most beautiful, perhaps, of all languages [and sufficiently
acute of intellect, and thoughtful, to have conceived the profoundest philosophical
ideas, and to have furnished the germs of all the profoundest theological truths].
This people, though unknown to tradition, is in a certain degree revealed to us
by philological science. [And it is also revealed to us by its thoughts and ideas,
its Deities and its notions concerning them, its customs and its manners, and the
accounts of its struggles for supremacy, contained and depicted in the pages of
the Vedas.]

Each stream of emigration encountered the opposition of an aboriginal
race, in every country into which it flowed, and everywhere they were
conquerors, or the original language would have died out for each. Each
intermingled with one or more aboriginal races, one in greater, another in
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less proportion ; and the language of each mingled with that of the conquered
people. Hence the vast differences and also the striking identities between
the Welsh tongue and the Sanskrit, the Sclavonic and Persian, the German
and the Latin and Greek: and hence also the great differences of physical
and intellectual characteristics, and the peculiar and apparently permanent
types of the Irish, Grecian, Roman and Hindi face. In fact, the language
and the type and cast of features, and the intellectual character of some of
the races come chiefly from the conquered aborigines, while others have
preserved infinitely more of the Aryan type, probably because the conquerors
were, relatively to the conquered, more numerous: and these physical and
intellectual differences are also, no doubt, greatly owing to immense original
differences of face, form and intellect, among the aboriginal races of Asia
and Europe, that the Aryans overcame and mingled with.

The Hindi notions of the dignity and sanctity of the Vedas are curious,
but otherwise of no value. When we read the Brahmanic books, as when
we read the Kabbalistic books, we are amazed at the vagaries, not of the
fancy or of the imagination, but of lunacy and idiotic babble, in which the
human mind can indulge.

Manu styles the Veda,

the Eternal Eye of the Patriarchs, of Gods and of men: beyond human power and
comprehension [and it certainly was and is beyond the power of Brahmanic com-
prehension, saturated, as the Brahmanic mind and intellect were and are, with
both the metaphysical subtleties, and the unintelligible nonsense, of its own creed].

The Eternal Veda [Manu says], supports all beings, and is the principal instru-
ment of well-being to man. He who comprehends the essential meaning of the
Veda, is prepared for absorption into Brahma, even while abiding in this lower
world.

Dr. Muir says of the Vedas (Orig. Sans. Texts, i14. 114),

We find in them ideas, a language, a spirit and a colouring, totally differentfrom
those which characterize the religious writings of the Hindils of a later era. They
frequently discover tous the simple germs from which mythological legends current
in subsequent ages were derived,—germs which in many cases were developed in
so fanciful and extravagant a manner as to prove that the correct tradition had
long before disappeared, and that the lost details have been replaced by pure
fictions of the imagination. They afford us very distinct indications of the locality
in which they were composed [some of them, especially, speaking of the wide alluvial
bottom lands of five bold-running rivers subject to overflow]; they show us the
Aryan tribes living in a state of warfare with surrounding enemies, many of them,
no doubt, alien in race and language; and gradually, as we may infer, forcing their
way onward to the east and south. [They picture themselves to us as a people of
herdsmen, much more than of husbandmen, with herds of horses and cattle, but
no sheep, having villages, perhaps, but no cities—the cities spoken of being all of
the Dasyus their enemies, the dark-skinned natives of the land.] They supply us
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with numerous specimens of the particular sort of prayers, viz.: for protection and
victory [and for food, and wealth and increase of horses and cattle], which men so
circumstanced would naturally address to the Gods whom they worshipped; as
well as of those more common supplications which men in general offer up for the
various blessings which constitute the sum of human welfare; and they bring before
us, as the objects of existing veneration, a class of Deities, principally, if not exclu-
sively, personifications of the elements, and of the powers either of Nature or of
reason [of the sun, the planets and stars, and even of the rivers], who gradually
lost their importance in the estimation of the later Indians, and made way for
Gods of a different description, invested with new attributes, and in many cases
bearing new appellations.

For it was a natural advance of the intellect, to reach beyond the personi-
fications of fire and light, flame and heat and other powers, principles and
phenomena of Nature, and the planetary and stellar powers, and the God-
desses of the river, and to seek and reach a cause of all,beyond or above them
all; especially when the Deities already adored were invested with most of
the attributes that must belong to a creator and preserver of the world, a
cause of all, Himself uncaused: when it was only necessary to invent a
hypothesis or imagine a being, and compose him of those attributes.

But when the idea of that cause was reached, then the Brahmanic intel-
lect tortured itself with a thousand questions in regard to the creation, and
at last invented a whole pantheon of Gods, and the most grotesque and
absurd theories as to the origination or generation of things; until a hideous
idolatry was the consequence.

We can also [Mr. Muir says], discover from the Vedic hymns that some of them
were newer and others older, that they were the works of many successive genera-
tions of Poets, and their composition probably extended over several centuries;
and that in some places their authors represent them as being the productions of
their own minds, while in other passages they appear to ascribe to their own words
a certain divine character, or attribute their composition to some supernatural
assistance.

Professor Wilson says (Rig-V. 4. Inirod. xviii.):

To me, the verses of the Veda, except in their rhythm, and in a few rare passages,
appear singularly prosaic for so early an era as that of their probable composition;
and at any rate, their chief value lies, not in their fancy, but in their facts, social
and religious.

Mr. Whitney (Journ. Am. Or. Soc., #ii. 295) says:

The Vedas contain the songs in which the first ancestors of the Hind{i people, at
the very dawn of their existence as a separate nation, while they were still only on
the threshold of the great country which they were afterwards to fill with their
civilization, praised the Gods, extolled heroic deeds, and sang of other matters
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which kindled their poetic fervour . . . . The mass, as it lies before us, is almost
exclusively of a religious character; this may have had its ground partly in the
end for which the collections were afterwards made, but it is probably in a far higher
degree due to the character of the people itself, which thus shows itself to have
been at the beginning what it continued to be throughout its whole history, an
essentially religious one . . . . Hymnsof a very different character are not entirely
wanting, and this might be taken as an indication that, had they been more
numerous, more would have been preserved to us.

Dr. Muir says (Orig. Sansk. Texts, 1. 206):

These hymns are said, by later Indian writers, to have been seen by the ancient
Rishis or bards. The Nirukta says (42. 11) ‘a Rishi is so called, from seeing. He saw
the hymns! This is Anpa Manyava's explanation. They became Rishis, because
Brahma, the self-existent, approached them when they were sunk in devotion.
From this, as is generally understood, they acquired their character as Rishis.’

There is, however, no doubt [says Dr. Muir], that the Rishis were themselves
the proper authors of these ancient songs, which they addressed to the Gods, when
they were solicitous to obtain any blessing, or composed on other occasions . . . .
For many years, the successive generations of these ancient Rishis continued to
make new contributions to the stock of hymns, while they carefully preserved
those handed down to them by their forefathers. The fact of the successive com-
positions of the hymns is evident from the ancient Index of the Rig-Veda [anukra-
mani], as continually quoted in the Commentary of Sayana, which shows that
these compositions are ascribed to different generations of the same families, as their
seers . . . . We have [in the case of certain hymns of the third Mandala], the
seers of hymns extending over five generations or more. The same fact, that a
long interval elapsed between the composition of the different hymns, is manifest
from various passages in these compositions themselves . . . . And in the Rig-
Veda, we find references made in numerous hymns, to earlier Rishis (who them-
selves are yet declared by later writers to have been authors of hymns included in
the same Veda), having been delivered by the Gods in ancient times.

In many cases, also, the later composition of a hymn appears by the
Brahmanic conceits embodied in it, and its departure from the singular
simplicity of the ancient hymns. The same Deities appear in the later
hymns, but with the addition of epithets and an accretion of attributes,
which, if all were of one age, would greatly embarrassone in the endeavour
to determine what the Deity in question really was or represented.

Langlois (Trans. of Rig-Veda i., Pref. x. xi.) says:

The Indian Aryas were disposed to piety both by their natural character and by
the institutions of Manu. They were sustained in these sentiments by the chiefs
of certain families, in which their religious traditions had been more especially
preserved. Inthose primitive ages, the political system was precisely the same as
that which Homer depicts; Kings, the veritable shepherds of their people;culti-
vators or herdsmen united around their chiefs, and prepared whenever necessity
arose, to transform themselves into warriors; numerous flocks [herds], and a pro-
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fusion of rural wealth; towns which were only large villages. Of these villages,
some served as retreats to renowned sages, who, while their dependents were tend-
ing their fields and herds, were themselves engaged in the cultivation of sacred
science, in the company of their sons or their pupils, and fulfilled the functions of
a Calchas or a Tiresias, to some Aryan Agamemnon or (Edipus in their neighbour-
hood. Invited by the chiefs to perform sacrifice, they arrived with their sacred
retinue; they ascended the mountain, to where an enclosure of lattice-work had
been constructed, for Temples were then unknown. There, beneath the vault of
Heaven, they recited their hereditary songs, or a newly-composed hymn; they
invoked the grand agentsin Nature to grant success to the labours of the field,
increase to the flocks, and a succession of brave and virtuous descendants. They
implored, they threatened their Gods; and when the sacred rites had been scrupu-
lously performed, they retired loaded with gifts, carrying away cows, horses, and
cars filled with provisions, gold and precious stuffs. We see thus by what fortune
these hymns have been preserved, forming, as they did, a patrimony to certain
families, a species of productive capital, which it was their interest to turn to the
very best account. Composed on certain recognized and venerable themes, and
sometimes retouched and renovated by the imagination of a new bard, they grew
old, as they were transmitted from age to age, bearing on them, sometimes, the
date of their composition, which was indicated by the name of the inspired author,
or of some generous prince.

Dr. Muir says (Orig. Sansk. Texts, 44t 171):

In India, the indistinct and perhaps hesitating belief which some of the ancient
Rishis seem entertained in their own inspiration, was not suffered to die out in
the minds of later generations. On the contrary, this belief grew up by degrees
into a fixed persuasion that all the literary productions of those early sages bad
not only resulted from a supernal impulse, but were infallible, divine, and even
eternal. These works have become the Sacred Scriptures of India. And in the
popular opinion, if not in the estimation of the learned, most Indian works of any
importance, of a religious, scientific or philosophical kind, which were produced at
a later period, have come to be regarded as inspired, as soon as thelapse of ages
had removed the writers beyond familiar or traditional knowledge, and invested
their names with a halo of reverence.

The reader of the Veda will often find power to strengthen the Gods
ascribed to prayers and praises and to the Sacrifice, and even peculiar powers
ascribed to the metres. And he will even find prayer, silent or uttered,
exalted into a Deity, one of the forms of Agni.

As to the value of Hindi interpretation of the Veda, some idea may be
formed from this which Miiller says in regard to Brahmanas, the oldest
of the Hindi books. He says (Anc. Sansk. Lit. 432. 434):

There is throughout the Brahmanas such a complete misunderstanding of the
original intention of the Vedic hymns, that we can hardly understand how such
an estrangement could have taken place, unless there had been, at some time or
other, a sudden and violent break in the chain of tradition . . . . Every page of
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the Brahmanas contains the clearest proof that the spirit of the ancient Vedic
poetry, and the purport of the original Vedic sacrifices, were both beyond the
comprehension of the authors of the Brahmanas.

Professor Roth says (Inirod. to Nirukia iis.) that in Greece,

with the exception of Hesiod, who never rose to the same degree of consideration,
Homer was the only source of the highest knowledge, and pre-eminently the book of
the schools—the book which gave the first occasion to grammatical and almost
every other sort of science to develop itself. In India, the Veda occupies the place
of Homer. It was to the Veda that the Brahmanical people looked as the sole
repository of intellectual culture. As a sacred book, it was the more naturally a
subject of research to the learned man, as he was at the same time a priest, and it
became the first problem to be solved by grammar . . . . At the same time, the
Veda, both as regards its language and its subject matter, stood further removed
from the Indian of the two centuries immediately preceding Buddha (700 and
600 B.C.)—in which the sacerdotal system reached its climax—than Homer did
from the Greek of the Periclean Era, . . . . Indian scholarship lay under an inca-
pacity of unfettered movement. It was necessary for orthodoxy to deny the facts
of history, and to discover only the circumstances of the present in the monuments
of antiquity; for the present was both unable and unwilling to rest on any other
foundation than the traditions of an earlier age, surrounded as these were with a
halo of glory, and only half understood.

And the Brahmanic notions in regard to the Deities, their origins and
their functions, were so totally different from those of the Poets of the Vedas
as to render them utterly incapable of understanding the old texts in any
other sense than the false ones, which suited their own mythology and meta-
physics.

Professor Wilson (Rig-Veda 4. Inirod. xix. xx. xxi.) has stated the diffi-
culties met with in translating the Veda. They are very great—so great
that it will never be possible to translate the whole correctly. All grammar
is disregarded in the original, one case or number of a noun substituted for
another, one person and tense of a verb for another. Many unusual words
are employed in the Veda, the meaning of which, he thinks, can only be
arrived at by means of the Hindii interpretations. But these are almost
always so utterly unfounded, so evidently the results of preconceived
notions, and so continually mere guesses, that I am quite sure they much
more tend to obscure the meaning than to elucidate it.

Another great difficulty is that for many words we have no equivalents
in our own language, and that the words which are available do not convey
the same ideas. Kauvi, Vipra, vidvat, medhlvin, Chikitwah, and many others,
mean, it is true, “wise, intelligent, knowing;” but they do not have that
meaning, as and where they are employed, and so to translate them is to
mistranslate. These and other adiectives are often used without substan-
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tives; and there are great numbers of other omissions of words, to be sup-
plied by conjecture, and which the Hindid scholiasts and commentators,
having an eye all the time to the later fables as to the Gods, and their
changed characters, generally fill erroneously. Often it does not appear
what Deity is invoked, or to which one an epithet is applied. Sometimes
whole sentences are to be supplied by conjecture: and it is mere guessing
when even single words are omitted; as in

The grandson of the waters has ascended above the crooked~————.

The broad and golden spread around.
Thou removest all of men.
Thou cuttest to pieces.

Often the verb is omitted. So, frequently, are the names of the Deities
invoked; and it is often evident that the name supplied is wrong. And the
same phrase is often explained in two utterly different meanings by different
commentators; while they continually disagree with each other, and each
often with himself, in regard to what is meant by a particular Deity.

Bunsen says (Egygt's Place in Universal History 14i. 512):

In my opinion, none of these Sanskrit sources of information have any historical
value, except in so far as they relate to matters within a certain range of sharply
distinguished epochs.

And I think that none of our Sanskrit “‘sources of information” are of the
least value, as aids in solving the enigmas which the Vedic pantheon presents
to us. As he says on the same page,

The Vedic Gods, in the Sanskrit period, are completely thrown into the background
by others of whom the Vedas either knew nothing at all, Siva, for instance, or else
use their names in a totally different sense, as is the case with Brahma and Vishpu.
For these reasons, therefore, the history of the early times may be regarded as
systematically adulterated or adjusted by the Brahmans themselves, in those epic
poems, and in the notices annexed to the ancient hymns. A large portion is
borrowed from historic sources, and dressed up in an ideal shape.

And so the Vedic Gods are transformed and denaturalized, by explanations
which are, in Bunsen's phrase applied to their history “Comparatively
modern nonsense.”

He truly says,

where detached ballads and the pedigrees of princely families are the only sources
of information, genealogical forgery and myth will not be wanting; and where a
new Priesthood, founded upon a strict system of caste and a new mythology,
holds the literature of a country in its hands, everything of more ancient date will
be systematically falsified.
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And, we may add with equal truth, the old Gods will either be discrowned
or degraded, or they will be invested with new characters and attributes,
each becoming something more or less different from what it was in the
beginning.

HINDU IDEA OF THE ORIGIN OF THE VEDAS,

Of the elemental origin of the Vedas, according to the Brahmanas, the
Ubpanishads, and the Institutes of Manu, it would be profitless to speak at
any length, because the accounts which they give are neither historical nor
traditionary, but merely fanciful and fantastical. They will be found col-
lected by Dr. Muir in Volume 4. of his Original Sanskrit Texts. One ac-
count (in the Satapatha Brahmana), is that Prajapati was formerly the All.
He created and brooded over three worlds, till from them three lights were
produced, Fire, Air, and the Sun. He brooded over these three Lights; and
from them were produced the three Vedas—the Rig-Veda from the Fire, the
Yajur-Veda from the Air, and the Sama-Veda from the Sun. He brooded
over these three Vedas, and from them were produced the three seeds or
essences—>bhdr, from the Rig-Veda; dhflvah, from the Yajur-Veda, and svar
from the Sama-Veda: and the function of the Brahman arose through the
essence of the threefold knowledge, i. e., the three Vedas combined.

Manu condenses the account given in the ckhdndogya Upanishad, into
this sentence:

From Fire, Air and the Sun, he milked for the accomplishment of Sacrifice, the
eternal triple Veda, distinguished as Rik, Yajush and Séman.
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It may not be out of place to speak briefly of relationship of the Sanskrit,
Zend, Greek, Latin, Gothic, Sclavonic, German and Keltic languages, and
those, including our own, formed by the intermixture of some of these; for
itis by means of the words common to all or to part of these, that the original
identity of all the races that speak these languages, is established.

Recent discoveries have proven beyond dispute the existence all over
Europe, long before any emigration of the Aryans, of successive races of men,
the most ancient of whom were savages, like the North American Indians,
using only implements and weapons of stone. Such of these as remained
when the Aryan herdsmen swept over Europe, were subjugated, and amalga-
mated with the conquerors; and the languages of the victors and the
vanquished were intermingled, like themselves. But everywhere, in greater
or less degree, the language of the victors was itself victor, and its most
important words were everywhere retained.

The case was the same in Asia. The Aryans found an aboriginal people
everywhere, different races speaking many different tongues, none of them
in the least connected with or resembling their own language: and from these
aboriginal inhabitants of Asia and Europe came the differences in type of the
existing Aryan races, and in a great measure the differences in language.

How else are we to account for the difference in features between the
Irishman and the Hindf, and for the fact that some of these races have not
and cannot pronounce particular letters?

That all the languages which we have mentioned are, to the extent stated,
outflowings from one original tongue, and that, indeed, much of the differ-
ence between them has not been owing to the intermixture of the foreign
elements, but to natural changes, modifications and decay, has been too
conclusively proven, for doubt to be possible. We need only refer the
student to Bopp’s Comparative Grammar, to Eichhoff’s Paralléle des Langues,
and to Miiller’s Lectures on Language and Chips from a German Workshop,
for ample proof of this.

We find the names for “Father,” “Mother,” “Brother,” “Sister”’ and
“Daughter’” and other grades of relationship, radically the same in most of
the Aryan languages, as well as a vast number of other words, indispensable
for general use; and by means of these, language has been made to tell much
of the history of those ancient times, and of the manners and habits of these
men, of whom, not long since, nothing whatever was known. We are thus
carried back to the time when the race was not yet broken up into different
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nationalities, and obtain a character of historical reality for a period, the
very existence of which had been doubted. No study is more intensely
interesting ; and nothing is more curious than many of Miiller’s demonstra-
tions of historic facts by words.

The names that express the family relations, coming from one source,
prove that, at that early day, those relations existed. “Father,” too, is
derived from a root, pa, which means, not to “beget,”” but to ‘protect,
support, nourish;’ and ‘“Mother’’ is from a root ma, meaning to ‘“‘fashion,”
whence, among the earliest Aryans, Mdtar had the meaning of ‘“‘maker.”
As “begetter,” the father was called, in Sanskrit, Ganiidr, as “‘protector”
and “‘supporter’ of his offspring, Pitdr. Hence in the Veda, the two names
are used together, in order to express the full idea of Father. Thus (¢. 164.

33):
Dyatls me pitd’ ganitd’

which in Latin and Greek became

Jouis mes Pater genitor
Zebs &uob watip ‘yeverpp

and the family names in different languages are

Sanskrit Zend Greek Latin Sclavonic Irish
Father: pitar patar Tarhp pater athair
Mother: matar matar whTnp mater mats (gen. matere)  mathair
Brother: bhratar bratar dparnp frater brat brathair
Sister: svasar guanhar soror  svisiar, sesira siur
Daughter:  duhitar dughdar Svyarne dauhtar dear

dukte (Lithuanic)

From one of these names we learn something of the habits of this ancient
people. Duhitar, Sanskrit for daughter, is derived from du#, a root which in
Sanskrit means to “milk” : and the name of milk-maid, given to the daughter
of the house, discloses to us how poetical and pastoral the life of the early
Aryanswas. Itshows a kind of delicacy and humour, if weimaginea
father calling his daughter his little milk-maid, rather than sué, his “be-
gotten,” or filia, the “‘suckling.” This meaning had been forgotten long
before the Aryans separated; and dukitar had ceased to be a nickname, and
had become the proper name of daughter. Any one will recall to himself
many words now in common use the original meanings of which have long
been wholly lost.

Many Aryan words were formed in the same spirit, and were applicable
only during a nomadic mode of life, when our forefathers tended their herds



BRANCHES OF ARYAN LANGUAGE 37

on the wide steppes of Toorkistan, with the heavenly luminaries for their
guides and to enable them to count the passing of the hours.

“Ox" and “‘cow’ were, in Sanskrit, go; and gdvas in the plural. The Old
High German chuo, chuowi were the same words. Go-pa meant originally a
“herder or keeper of cows,” and at last came to mean a “king:" and goshu-
y4dh, “fighting among or for the cows,’’ is used in the Veda for the name of a
warrior in general; while one of the most frequent words for “battle” is
gdv-ishti, literally ‘‘striving for cows;”’ whence, in the later Sanskrit, gdve-
shawa means simple “research, inquiry,” i. e., a striving to attain the truth,
physical or philosophical. All these words compounded with go, “cattle,”
prove that the people who formed them led a half nomadic and pastoral life;
and they also indicate to us, in the change of the meaning of words that
originally referred only to physical things or phenomena, the cause of the
false interpretations given by Wilson to the Veda. He gives to certain
important words, not the original Aryan meaning, which is the true one, but
the meaning which they had, ages afterwards, in the Sanskrit and to the
compilers of the Vedas. The result is, the imputation to the old cattle-
herders and horse-tamers of the steppes and of the plains of the Five Rivers,
of ideas and notions that were not entertained until a much later day.

The name for a wife left husbandless in the later languages comes from
the same common source. In the Sanskrit, dkava is a “husband” or ““man,”
and this, with the addition of the preposition vz, meaning ‘‘without,” makes
vi-dhava, ‘‘without a husband, a widow.” This compound has been preserved
in languages that have lost the simple word dhava, and we have the Keltic
feadvh, the Gothic viduvo, the Sclavonic zdova, Old Prussian widdew#, and
Latin vidua, as well as an English widow.

Miiller traces the descent of many other words, and says,

The evidence which we have gone through, must be sufficient to show that the
race of men which could coin these words,—words that have been carried down the
stream of time, and washed upon the shores of so many nations, could not have
been a race of savages, of mere nomads and hunters.

They had homes, and family relations, and names for relatives by marriage,
which are yet preserved in our European languages. The Sanskrit doma, a
“house” or “home,” is the Greek &éuos, the Latin domus, the Sclavonic
domii and the Keltic daimh; as it is the Gothic #imrjan, to “‘build,” from
which the English word #imber; and the word “door,” in ancient times at
least, the most essential part of the house, is preserved in Sanskrit dvar,
dvéras, Gothic daur, Lithuanian durys, Keltic dor, Greek 6ipa, and Latin
fores. The “builder” or “architect’” has the same name in Sanskrit and
Greek, takshan being the Greek rérwv. In the Greek “aorv, “house,” we
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find the Sanskrit vdstri, “house;” in the Sanskrit puri, ‘“town,” the Greek
méls; and that roads were not unknown, appears from the Sanskrit
path, pathi, panthan and péthas, all names for roads, the Greek wdros, the
Gotbhic fad.

Most of the names connected with the chase and war differ in the different
Aryan dialects, while those connected with more peaceful occupations are
generally common to all. This shows that the Aryans had led a long life of
peace before they separated, and that it was the new generations which
formed new terms connected with the warlike and adventurous life of their
onward migrations. Hence it is that not only the Greek and Latin, but all
Aryan languages have their peaceful words in common, and that they all
differ so strangely in their warlike expressions. Thus, too, the domestic ani-
mals are generally known by the same names in England and in India, while
the wild beasts have different names even in Greek and Latin. Thus the
words for “cattle,” “ox,” “‘steer,” “‘heifer,” ‘‘horse,” “fowl,” “dog,” ‘‘sheep,”
“calf,”” “she-goat,” ‘‘sow,” ‘hog,” “‘mouse,” “fly”” and ‘‘goose.” ‘‘Steer,”
for example, is, inr Sanskrit, sthdra; Zend, staora; Greek, raipos; Latin,
tawrus; Spanish, toro; Teutonic, stiur; Lithuanian, faura-s; Sclavonic, four;
and Irish, Zor.

So the names of some wild animals, common to Asia and Europe, as the
bear and wolf; and also the serpent, in Sanskrit sarpa.

The oldest term for ploughing is a7, which we find in the Latin arare;
Greek ’apow, ‘‘to ear’’; Old Sclavonic orati; Gothic arjan; Lithuanian ar#,
and Gothicar. Hence the common name of the “plough’ "aporpor, aratrum;
Old Saxon erida; Old Norse ardhr; Old Sclavonic oralo and oradlo; Lithuanian
arkla-s; Welsh aradyr and arad; Cornish aradar.

So in the Sanskrit, pade and agra each was a ‘“field;” Greek medov;
Umbrian, perum; Latin, pedum in oppidum; Polish, pole; Saxon, folda; Old
High German, feld; English, field; and avypos, ager, and Gothic akr-s.

In Sanskrit, svefa means ‘“white,” and corresponds to Gothic #vest, Old
High German huiz, and wiz; the Anglo-Saxon hvit and our wheat; Gothic
hvaitei, and Lithuanian kwety-s. ‘‘Corn,” meant originally what is crushed
or ground, Sanskrit k#rna, Russian zerno; Gothic kaurn; Lithuanian girna,
a millstone, and the plural girnos a handmill. The Russian word for mill-
stone is zernov; and the Gothic name for mill, gvairnus, the later guirn.

The name for “clothes” is the same among all the Aryan nations, being
vastra in Sanskrit, vasti in Gothic, vestis in Latin, &8s in Greek, fassradh
in Irish, gwisk in Welsh. To “‘weave’” is ve in Sanskrit, and in a causative
form, vap. With ve coincide the Latin vieo, and the Greek radical of Firpwv;
withvap,the Old High German wab, the English “‘weave’’ and “‘web,” the Greek
vpalvw. To “sew” is in Sanskrit, siv, whence s#ira, a “thread.” The same
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root is preserved in the Latin suo, in Gothic siuja, in the Old High German
siwu, English “sew,” Lithuanian siuv-u, Greek kasoteo for karaciw. Another
Sanskrit root, with a similar meaning, is z#a#, which must have existed also
as nabh and nadh. From nak we have the Latin neo and necto, Greek véw,
German ndhan and ndvan, to “‘sew’’; from nadh, the Greek yyfe; from #nabh,
the Sanskrit #abhi and nabha or urnanabha, the spider, literally, “‘the wool-
spinner.” Rak, in Sanskrit, meant to “make,” corresponding with the
Greek parre, to “‘stitch together or weave,” whence, perhaps épdxry and
aranea, the “‘spider,” and the classical name of woven wool, Adxwos OF Ndxrn,
and the Latin lana.

The value and usefulness of some of the metals were known before the
separation of the Aryan race, as is proven by a few words; but the names of
most of the metals differ in different countries. Iron was known, and its
value appreciated; and we find traces of the old names for silver and gold.

It is clear, therefore, that ages before even the composition of the Vedic
hymns in the Punjab, the arts of sewing and spinning and weaving were
known to our ancestors, and of extracting from the ores and working some
of the metals.

But during this early period, they knew nothing about the sea. The
names for that are of later growth. They are identical in Greek and Latin,
but not in the northern and southern branches of the great family. The
words sara in Sanskrit, d\s in Greek and sal in Latin, prove that salt was
known; but these words were not applied to the sea until later times. The
words “oar’’ and “rudder” can be traced back to Sanskrit; and the name of
“ship,” Sanskrit nawus, ndvas; Latin navis; Greek vads; Old High German
nacho; Anglo-Saxon naca, is identically the same in all these tongues.

Remember that all these are proofs of what language was spoken ages
before one stream._ of the great Aryan emigrations took its course towards
India, to halt on its way in the land of the Five Rivers: before even the
earliest wave of emigration flowed forth, which was to reach Germany and
Gaul and the British Isles and Spain, the great Keltic emigration.

At this remote period, the Aryans had a decimal system of numeration,
in itself one of the most marvellous achievements of the human mind, based
on an abstract conception of quantity, regulated by a spirit of philosophical
classification, and yet conserved, matured and finished before the foot of
Greek, Roman, Kelt, Sclave or Teuton was set on the soil of Europe.

Such a system could only have been formed by a very small community;
and more than any part of language it seems to necessitate the admission
of what might almost be called a conventional agreement among those who
first framed and adopted the Aryan names for the numbers from one to one
hundred.
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To form and fix a series of words expressing one, two, three, four, etc., it
was necessary that the ancestors of the Aryan race should have come to
some kind of unconscious agreement to use but one term for each number,
and to attach but one meaning to each term. If different names were used
for the same numeral, the very object of the names would be defeated, and
if one word could be used to mean five as well as ten, all commerce between
individuals using the same word in different senses, would have been im-
possible. Words expressing material objects could, on the contrary, and
did, have more than one meaning and more than one word could be used
to mean the same object, because things have many qualities, and receive
their names from them.

The subjoined table will show the coincidences of the Aryan numerals.

Sanskrit Greek Latin Lithuanian  Gothic
i ekas €ls (otrn) unus wienas ains
ii. dvan S0 duo du tvai
iii. trayas TpeLs tres trys threis
iv. katvaros Térrapes quatuor keturi fidvor

(ZEolic, movpes-) (Oscan, petora.)
V. panka Tévre quingue penki fimf
(Oscan, pomtis.)

vi. shash & sex sz€5%1 saihs
vii. sapta &rré septem septyni sibun
viii. ashian bkrdd octo asztini ahiau
ix. nava véa novem dewyni niun
X. dasa Séka, decem dessimt tathun
xi. ekadasa ‘evdexa undecim wieno-lika ain-lif
xii. dvadasa dwdexa, duodecim dwi-lika tva-lif
XX. vinsats elkoot vigints dwi-deszimtt  tvaitigjus
c. satam éxardy centum szimias tathun-tathund
m. sahasram xihwoL mille tukstantis thusundi

Eichhoff says (Paraliéle, 480):

Everywhere, during the course of this work, we have found, in the principal languages
distributed among the peoples of Europe, the traces of their Indian origin, traces
certain and ineffaceable, although modified by times and places. The Celts, the
first colonists that came from Central Asia, and were forced by successive emigra-
tions to the very ends of the Occident, have preserved of theirancient idiom, then
doubtless only in outline [ebaucké, in outline, rough-hewn, or in the rough], a vague
and indecisive remembrance, almost confined to the elementary sounds. Among
the Germans, the roots are complete, their connexion logical, their forms fixed,
" butstill impressed with a certain rudeness, that attests the infancy of the language.
Among the Slaves, the forms are harmonized, their separation from the mother-
country having been later. They are developed and enriched among the Latins,
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and gain in elevation and nobleness, until the genius of Greece, issuing last from
ancient Asia to illuminate a new continent, charms us by the graces of alanguage
carried to its highest perfection. Thus the Indian tongue becomes a comparative
scale, that determines the places of the different peorles in the great migrations
of the human race. It fills the gaps of history, by marking the progress of each
epoch, less by its literary traditions in which the imagination riots clad in a thou-
sand colours, than by the aggregate of its vocabulary, the faithfulinterpreter of our
European languages. In our days, too, every nation sharesinthis asintimately as
in the Greekand Latin,and whena graveand solemn thought needsto be worthily
expressed, the Muse of the Ganges may, without the least effort, unite with that of
the Tiber to proclaim, in the same words, in words everywhere intelligible, a prayer
which, dear to French hearts, will find an echo throughout all Europe.

He adds, in a note:

The words contained in the following text, transcribed in accordance with the
rules of Indian euphony, are found sufficiently explained, whether in the chapter
on composite nouns, or in the examples of declensions, or in the list of verbal roots,
etc., etc.

As the text (an invocation of good fortune for Louis Philippe and his Queen),
strikingly shows that the Sanskrit and Latin had a common origin, we re-
produce it here:
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TEXTE INDIEN.

T Ay &
Juet A

~3YTrdie--

TRANSCRIPTION ET TRADUCTION

RATAM  PATACVAN RAJNIM  AMALAN
‘REGEM PEILIEPUM REGINAM AMALIAM
YUVA-RAFAM BHRATAN sSVAsSARG-CA
JUVENEM REGIUM FRATRES SORORES QUE

TAYATAM MAHA-DAIVAS

TUEBATUR MAGNUS DEUS.
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DEITIES OF THE VEDAS.

The far larger number of the hymns in the Rig-Veda are addressed to
Agni and Indra.

Thus, of one hundred and twenty-one hymns in Ashiaka s. thirty-seven
are addressed to Agni alone, or associated with others, and forty-five to
Indra. Twelve are addressed to the Maruts, and eleven to the Aswins.

In Ashtaka ii., there are thirty hymns to Agni, thirty-nine to Indra, and
five to Mitra and Varuna.

In Ashiaka 4ii., of one hundred and twenty-one Sdktas, forty-four are
addressed to Agni, and forty-eight to Indra.

And in Ashtaka 4., of one hundred and forty, thirty-six are addressed to
Agni, forty-six to Indra, and eleven to Mitra and Varuna.

The Divinities worshipped in the Rig-Veda are not unknown to later
systems, but they there perform very subordinate parts, with one or two
exceptions; while those Deities that are the Great Gods, Dis Majores, of the
later period, are either not named at all in the Veda, or are noticed in an
inferior and different capacity.

There is no hint in the Veda of the Linga or Phallus, the form in which
Siva has been worshipped for thirty centuries, nor any epithet applicable
to that Deity; nor is there any hint of the Trimirti, of Brahma, Vishnu and
Siva, as typified by the Mystic Syllable; nor any mention of Brahm-Maya,
the One, Sole, Absolute, First, Self-divided into male and female.

Come, Nisatyas, with the thrice eleven Divinities!
it is said in S#kte iv., of Adhydya iii., of Ashiaka iv.

And these thirty-three Divinities, it is said (Vishyu-Purdna, p. 123,
and note), are eight Vasus, eleven Rudras, twelve Adityas, Prajdpati and
Vashatkiéra.

The chief Deities, as we have said, of the Veda are Agni and Indra.

We give, hereunder, what Wilson says in regard to the principal Deities,
without comment here, preferring to consider how far he is correct at the
conclusion of these extracts.

Agnt is Fire:

1. Asexisting on earth;as domestic and culinary, and as religious or sacrificial;
and also as the heat of digestion and life, and the vivifying principle of vegetation.

2. As existing in the atmosphere or mid-heaven, as lightning.
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3. In the Heavens, as light, the sun, the dawn, and the planetary bodies.

And Agni is identified with Yama, Varupa, Mitra, with the Sun, and the
Eternal Vedhas.

He is personified as a Divinity, is young, immortal, endowed with infinite pow-
er and splendour, giver of victory, wealth, cattle, food, health and life. He travels
in a car drawn by red horses. He is the source and diffuser of light, destroyer and
reviver of all things.

The Sun is hymned as a Divinity, the soul of all movable and immovable
beings; and his manifestations are known as Adityas, including Vishnu, Mitra,
Varupa, Aryaman, Pfishan, Bhaga and Twashtri, who are the sun diversified, as
presiding over each month of the solar year.

v Indra is the personification of the phznomena of the firmament, particularly
in sending down rain.

The clouds are the Demons that he encounters. They will not part with their
watery stores, until he cleaves them with his thunderbolt. Vritra, the Demon,
becomes a real personage, who wages war against this King of the Gods.

Indra is especially the God of battles, giving victory, destroying the enemies of
religious rites, possessor and bestower of riches, granter of temporal blessings,
when propitiated by the Soma juice.

Mitra is never addressed alone. He appears among the Viswadevas or Gods
collectively, or associated with Varuwa and Aryaman.

He presides over the day, averts evil and protects cattle, and in conjunction
with Varupa, is the dispenser of water.

Varuna is the Divinity who presides over night. The constellations are his
holy acts. The moon moves by his command. He is called King or Monarch,
REj8 or Samrdt: Is Lord of Light, as Mitra is, and supports the light on high;
he makes wide the path of the sun. He grants riches, averts evil and protects
cattle.

Aryaman is never named alone, but most usually with Mitra and Varupa. A
text identifies him with the sun, and the scholiast says he presides over the twi-
light.

Strya or Savitrs is the Sun. In the First Book, three Sfiktas only areaddressed
to him. He also is the giver of temporal blessings. He is the source of light,
moving swiftly between the heaven and the earth, in a chariot drawn by white-
footed horses, or by the Seven. He is golden-handed and golden-eyed.

The Adityas, or lesser Suns, are especially the sons of Aditi, who has generally
the character of mother of the Gods, identified in the first part of the Veda with
the earth, or even with the universe.

There is no separate hymn to Vishuu in the First Book, but he is mentioned
as Trivikrdma, or he who took the three steps, the rising, culmination, and setting,
of the sun.

Ushas is the dawn.

The two Aswins are connected, in various places, with the radiance of the sun,
and are said to be precursors of the dawn. They are the two sons of the sun,
begotten during his metamorphosis as a horse.

Pihshan is said to be the Deity or Aditya, or Sun, presiding over the earth.

All the Deities, in the First Ashtaka, are resolvable into three:—A4gni, or
Fire; Indra, or the Firmament; and the Sun; or, as the Sun is but a mani-
festation of Fire, we might resolve all the forms into two, Agni and Indra.
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The Yéska says that there are in the Veda three Gods,— Agni on the
earth; Vayu or Indra, in the sky; and S#rya, in heaven,—of each of whom
‘there are many appellations, expressive of his greatness, and of the variety
of his functions.

We very much doubt the correctness of these conjectures, as to any of
these Divinities, except Agni, Sfirya, Ushas and the Maruts. How far they
are correct can be ascertained only by carefully grouping and comparing the
attributes of each and the epithets applied to each.

Agni is undoubtedly fire, and the spirit or genius of fire.

Ushas is certainly the dawn, or the light of the dawn. Probably it was
deemed that this splendidly coloured light was not the light of the sun, which
is not yet visible during the glancings of the dawn, and when it rises, puts to
flight its beautiful flocks of colours.

Sfirya undoubtedly was the sun; and the Maruts were the winds.
It is also said—

Mitra is the Lord of Day: Maitram v4 ahar, the day is dependent on
Mitra.

Aryaman is the sun: Asou vé dditya aryama, He, the Sun, is Aryaman.
Varuni rdtri, the night is dependent on Varuna.

The Aswins are heaven and earth; or day and night; o7, the sun and moon..
Aditi literally means, “the independent,” “the indivisible.”

And, in Ashiaka i., Adhyéya vi., Anuvdka xiv., Shkta v. (lexxic.):

10. Aditiis heaven: Aditiisthe firmament: Aditiis mother, father and son':
Aditi is all the Gods: Aditi is the five classes of beings: Aditi is generation and',
birth.

Bunsen (Egypt's Place in Universal History, 44i. 587) says of the hymns
addressed to Agni,

Here we find glimpses of those elements which were developed in later times: by
the side of the Agni of the earth, the Agni of heaven (Mitra, sun), and the Agni
of the clouds (lightning) or water . . . . Concurrent with this was the worship of
the vault of Zeaver as a special Deity, Varuga (Ouranos). In the most ancient
times, human sacrifices were offered to him, subsequently no especial sacrifice.
Varuna, at a later date, was viewed rather in a moral sense. He is the eternal
government of the world, physical, aswellasmoral. He triesthe heart,and judges
man. It may, however, be a question, whether we have here two consecutive
epochs, or merely two concurring elements.

It will be seen hereafter that, in my opinion, nearly all of these notions
find no support at all in the Veda.



46

INDO-ARYAN DEITIES AND WORSHIP

Of “‘the adoration of @ther, as Indra’ (Zeus), he says,

There is no doubt that this belongs to a later time. [But on the contrary, it is
not possible to show from the Veda that the adoration of Indra did not commence
at the same time with that of Agni. Neither is there any warrant for saying that
Indra is the ether, nor that he was the same as, or the prototype of, Zeus.} Italso
has its own peculiar sacred symbol, the sacrifice of Soma, an intoxicating potion,
consisting of fermented juice of plants, mixed with milk. [But, although Indra
is more frequently spoken of as exhilarated with and strengthened by the Soma
juice, than any other of the Deities, yet it was not in any sense his own peculiar
sacred symbol. It was not the symbol of any Deity; nor at all peculiar to Indra.
As a minor error, it may be noted that the juice of the Soma plant was not fer-
mented, but was pressed out with stones at the very time of the sacrifice.] In
this form, however, it reminds us of the Turanian Shamanism, the product of
ecstatic excitement,

AU Mo,

Agni Varuna Mitra
Aryaman Ushas Maruts
Aditi Vayu: Vasu Maghavan
Ayu Vishpu: Vibhwan Mantras
Angiras Vedhas

Aswins Vashtoshpati

Adityas Vanaspati

Aditi is the mother of the Gods.

The Adityas are her sons, twelve in number.

Vishuu is the pervader, or pervading Deity.

Vayu is the God of the wind, identified by the scholiasts with Indra.

These are the conjectures of Wilson.
There are frequent allusions in the Veda, to the birth or production of

Agni, by attrition, by the means known to all savages, by rubbing together
two pieces of wood.

Fire is manifested in flame, and its effects are light and heat. These

give life and productiveness to everything, and flame is the most fearfully
_destructive of all agents, in city or in forest.

Also, there is a celestial fire, the lightning, which rends and destroys.
And the moon, planets and stars gave, to the primitive men, light unac-

companied by heat or flame. Even the sun, probably, did not give them
the idea of fire or flame, but only those of light and heat.
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Besides these sources of light, the Aryans north of the Himalayas saw
the Northern Auroras in the winter, the flashing meteors, and the strange
light of the glow-worm and fire-fly.

At times, also, the clouds were gorgeously radiant with many—coloured
light, which must have seemed to the ancients rather to belong to them,
than to be the same white light that flowed from the sun.

Those ancients knew nothing about the atmosphere. The winds were
as great a wonder to them as light. They did not conceive of wind as a
mass of matter in motion; but as a force, the nature of which was as much
unknown to them as the nature of heat.

It is reasonable to suppose that all these potencies were deified—the
fire, flame, light, heat, lightning, dawn, the winds and the clouds.

Of the firmament they conceived as a smooth and solid concavity, as it
seems to children. The sun, moon and other luminous bodies seemed to
them to move along its face, at no great distance from the earth. Of the
magnitude of these orbs they had no idea, and did not conceive of them as
large bodies at all. To them they must have been no larger than they
appear. Of the planets, Jupiter and Venus must, morning and evening’
have attracted their attention, and the seven stars of the Great Bear, as well
as the three of the Beltof Orion. Other and single stars must have attracted
their attention, such as Aldebarin, Arcturas, Regulus, Leo and Sirius, and
the Pole-Star.



VEDIC WORSHIP AND INTERPRETATION.

“The Vedic worship is that of fire and the elements: it is patriarchal and domes-
tic, but is celebrated through the agency of a rather imposing body of priests
(Brahmans) although it consists of little more than the presentation, through fire,
of clarified butter [the flesh of animals sacrificed] and the juice of the Soma plant
to the Gods, who are invoked to be present, whose power and benevolence are
glorified, whose protection against enemies and misfortunes is implored, whose
displeasure and anger are deprecated, and who are solicited to bestow food, cattle,
riches and posterity upon the individuals who conduct the worship, or on whose
behalf it is performed. Occasional intimations of the hope of happiness hereafter
occur, but they are not frequent nor urgent, and the main objects of every prayer
and hymn are the good things of this present life.” (Professor Wilson: Rig-V. 4.
Intro. vi.)

I very much doubt whether there is in the Rig-Veda Sanhita any intima-
tion af all of a belief in another life after the present, or of a hope of happiness
after this life. The words “immortal” and “immortality” occur in the
‘translation; but they mean only long life, or long-continued existence. The
“immortality” of the Veda is to be attained by food.

The Atharva-Veda (viis. 48. 3) thus exults:

We have drunk the Soma, we have become immortal, we have entered into light,
we have known the Gods: what can an enemy now do to us? What canthe malice
of any mortal effect, O immortal God!

The ceremony takes place in the dwelling of the worshipper, in a chamber
appropriated to the purpose, and probably to the maintenance of a perpetual fire,
although the frequent allusions to the occasional kindling of the sacred flame are
rather at variance with this practice.  There is no mention of any temple, or any
reference to a public place of worship, and it is clear that the worship was entirely
domestic. (Wilson: Rig-V. i. Introd. xxiii.)

I think there are several grave errors in this paragraph. In general, at
least, as I think clearly appears throughout the Veda, the acts of worship
and sacrifice were performed in the open air, the fire being kindled on the
grass, and where the flame could ascend toward the stars, to many of which
as Deities, hymns were addressed. Wood was gathered there for fuel to
feed the fire, and that in considerable quantity, and even of logs, and for
some purpose or other posts were set up in rows

like white swans that had alighted on the ground.

I do not find any allusion to a perpetual fire, or one kept continually burning.
On the contrary, it seems to have been deemed proper, if not indispensable,
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to obtain the fire for the sacrifice by attrition of two pieces of dry wood.
The fire so obtained was evidently regarded as having peculiar sanctity and
is often spoken of.

The sacrifices were often, if not generally, performed early in the morning
at sunrise, at or even before the first glancings of the dawn; and at fixed and
particular times, when certain constellations were in the East shortly before
day, and the Morning Star shone brilliantly.

It is true that no mention is made of temples. In this respect, and in
having no idols or images, the ancient Persians, Medes, or Bactrian Zara-
thustrians simply continued to be Aryans. But the worship was not
entirely domestic. If it had been, there would have been no

goodly array of officiating priests, in some instances seven, in some sixteen,

to recite the Maniras, or prayers or hymns.

We need not quote here Professor Wilson’s summary of the characteris-
tics of the hymns; because that will amply appear from the extracts that we
shall make in subsequent pages. He says,

There is little demand for moral benefactions, although in some few instances
hatred of untruth and abhorrence of sin are expressed, a hope is uttered that the
latter may be repented of or expiated, and the Gods are, in one hymn [in the First
Ashtaka] solicited to extricate the worshipper from sin of every kind.

It is quite true that these things appear in the translation, and that the
words ‘“Truth’ and “Sin” are often used in it. But the reader will readily
discover that these words do not reproduce the meaning of the original
words. The former, in general, at least, means actuality or reality, and that
actuality and reality of things, which is produced by making them visible,
Itisin that sense that light (Indra) is truth; and that the celestial luminaries
are ‘‘Lords of Truth.” And the latter, often, if not generally, merely means
losing one’s way in the dark, upon the plains or in the woods.

Tt is constantly the case, it seems to me, that Vedic words which in the
lapse of ages had come to have in common acceptation meanings quite other
than their original ones, are rendered in the translation into English by
words that are the equivalents of the Vedic ones, not in their original mean-
ings, but in those which they had taken upon themselves centuries after-
wards.

To understand this, we need only glance at many of our common English
words. Regard originally meant the act of looking at; respect, the act of
looking back; respectable, one to be looked back at; umbrage, a shadow;
extenuaie, to thin out; refrain, to rein in; precocious, cooked too soon; prema-
ture, ripe too soon; candour, shining whiteness; nervous, sinewy; obsequious
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(a holy and obsequious tear), connected with obseguies, following one to the
tomb; libel, a little book; affront (‘‘may here affront Ophelia”), meet face
to face; nuisance (from nuire), that which harms; knave, an innocent boy or
youth, afterwards a servant (‘‘Paul, a knave of Jesus Christ,” Duke of
Lauderdale’s Translation of the Bible); vulgar, of the common people; idiof,
unlearned; right, what is ordered; just, what is commanded; animosity,
courage, high spirit; usury, interest; traduce, to promulgate; minion, a
favourite; sophist, a lover of wisdom; dogmatic, doctrinal; wits, senses (‘‘thy
five wittes”); pragmatical, businesslike; speculation (“no speculation in those
eyes’’), contemplation; officious, dutiful, attentive (as Dr. Johnson wrote of
Levett, ‘‘officious, innocent, sincere’’); resemtment, feeling over again;
animadvert, turn the mind to; crafty, skilful in any art; cunning, kenning,
knowing; semse, feeling; crude, uncooked; saucy, salsus, salted; moral,
customary; and hundreds of others. If, now, there were an old book in our
language, written centuries ago, using these words in their original meaning
and one now translating it into French were to take them in their present
meanings, and translate accordingly, what would the “translation’ deserve
to be called? Especially if, by taking the words in their modern sense,
ideas were imputed to our ancestors which they never had? It is very
evident that many words are thus habitually abused and misused in the
translation of the Vedas.

Even the Fourth Veda (the Atharva-Veda) is of comparatively recent
date. The three others were collected together about 1,400 years before
our era; but there evidently existed smaller collections before this, especially
of the Rig-Veda. When the complete collection was made,

the compilers had completely lost sight of the original meaning of the old hymns.
They treat them as made for the purposes of public worship, whereas it is clear
that many of them, and in fact the very ancient ones, were not liturgies at all, but
the out-pourings of the free natural inspiration flowing out of the whole material
life, and the great events, of the Poet’s own time, and the experience of the tribe
and of the people.

That is to say, I suppose, translating it into simpler language, they are
mere poems, which were composed, not for sacrificial purposes, but as the
Welsh and Irish bards composed those which they recited in their ramblings.
Whatever it means, it is entirely incorrect. It is perfectly evident that
. almost all the hymns were composed to be chaunted at the sacrifices. The
words of praise and adoration were supposed to mingle with the flame of the
sacrifice, and to ascend with them to the Gods and become themselves
divine. They are strictly religious. If they speak of wars and battles,
of enemies slain and hostile cities demolished, it is in praise of the Deity
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whom they invoke and to whom they ascribe these victories. Poems con-
taining

;:jl;e out-pourings of the free natural aspiration flowing out of the whole material

€,

would deal with the ordinary and home life, and the affections of the heart
and the charms and beauties of Nature. There is not a word about love or
woman or in praise of beauty in the whole Veda: there are no martial
strains nor songs of the chase, nothing that tells of home and household, no
allusions even to the fruits and flowers and trees, of which every poetic soul
loves to sing. It would be better to write accurately and soberly, than to
seek to write finely, upon these subjects.

But this is truly said:

Not only is the scene of these songs, the Indus country, unknown to the compilers,
but likewise the religion. Brahma and Brahmanism had dispelled the old religious
ideas. The highest Vedic Gods, Agni, Varupa, Indra, had degenerated into Gods
of the second order, into mere guardians of the world. [The character of Vishpu
had entirely changed, and his original individuality had disappeared.] The form of
the language, lastly, isnot only different, and far more ancient, but the language of
the Vedas isa living language: that of the compilersis more modern, but one already
become petrified and obsolete, among the people—a learned language. In the
time of Buddha, Sanskrit, in its turn, had become a dead language. He lived in
the Sanskrit country; but he preached in Pali. When the Aryans crossed the
Sutlej, they took with them the language of the country of the Five Rivers. Then
the Brahmanical system sprung up, the old language gradually died away; and the
Sanskrit, ‘the perfect language,’ took the place of ‘The language of the seers.’

We find our ancestors [it is said], in this land of the Five Rivers, in possession
of all that Nature can bestow. The earth produces for them in profusion its choicest
gifts [which are never alluded to in the Veda], the climate is conducive to comfort
and to bodily vigour [which is never mentioned], the sky is glowing and transparent;
they are surrounded by all the grandeur, and by all the wealth of Nature. And
they have a language capable of giving soul to the objects of sense, and body to
the abstractions of metaphysics.

And yet, to all this “grandeur and wealth of Nature’’ there islittle or no
allusion, except so far as light, the winds and the storms are concerned.
Not even the mountains, always in light, with their snow-clad summits are
mentioned.

Miiller remarks (Chips 4. 113), that, in the special case of the sacred lit-
erature of the Brahmans, we must be guided by their own tradition, which
invariably places the poetical hymns of the Rig-Veda before the ceremonial
hymns and formulas of the Yajur-Veda and S&ma-Veda. He says,

The strongest argument that has as yet been brought forward against this view is,
that the formulas of the Yajur-Veda and the sacrificial texts of the Sima-Veda
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contain occasionally more archaic forms of language, than the hymns of the Rig-
Veda. It was supposed, therefore, that although the hymns of the Rig-Veda
might have been composed at an earlier time, the sacrificial hymns and formulas
were the first to be collected and to be preserved in the schools, by means of a strict
mnemonic discipline. The hymns of the Rig-Veda, some of which have no refer-
ence whatever to the Vedic ceremonial, being collected at a later time, might have
been stripped, while being handed down by oral tradition, of those grammatical
forms, which in the course of time had become obsolete; but which, if once recog-
nized and sanctioned in theological seminaries, would have been preserved there
with the most religious care.

METHOD OF INQUIRY.

I propose, now, to copy all those passages of the Veda (principally as
translated by Professor Wilson), in which the principal Deities are in-
voked or named, which will afford us any aid is ascertaining what each
Deity was. Many passages, are, of course, for that purpose wholly value-
less.

I shall seldom comment upon them, while quoting them; but shall after-
wards sum up the information they give us, and see whether they sustain
the common interpretations, and whether they enable us, with any degree
of certainty, to comprehend the thought of the ancient Aryan Poets.

Commencing with no theory or preconceived notions whatever, except
so far as T had unquestioningly accepted as true the dicta of Miiller, Bunsen,
Wilson and Muir, I hope that I have attained to some comprehension of the
meaning of these old hymns, or at least that my suggestions mayindicate to
others the path on which they may advance towards certainty.

For, so far, in the works of all the scholars, we have but vague guesses
at the meaning of most of the Aryan Deities, and the mythology of the Vedas
is not only confused and contradictory, but so vague in its outlines as to be
absolutely worthless as to lead only to error. It may be truly said that we
have no idea what it all means, or whether the Vedic Deities were definite
conceptions, or mere shifting and phantasmagorical shadows—words and
names, and not realities,
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TEXTS RELATING TO

4shiaka 3. Mandala i.
dhybya i. Anuvéka 3.

Stkta 5. Varga 2.

1. Iglorify Agni, the High Priest of the Sacrifice, Deva,* the ministrant, who
presents the oblation and is the possessor of great wealth.
8. The Radiant, the protector of sacrifices, the constant illuminator of truth,

increasing thine own dwelling: [Swe dame, sud domo, the chamber in which fire-
worship is performed . ~—Wilson.]

Anuvdka iv. Sikta 1.

Agni, the messenger of the Gods, their invoker, the possessor of all wealth . . . .
Agni, Agni, the lord of men, the bearer of offerings, the beloved of many . . . .
Generated by attrition, resplendent, ever young and wise, radiant, remover
of disease, the bright resplendent Agni, the purifier, shining with pure radiance,
charged with all the invocations of the Gods.

Stikta iii.
Let the wise invoker bring hither from the shining of the sun all the Divinities

awaking with the dawn. With all the Gods, with Indra, Vayu, and the glories of
Mitra, drink, Agni, the sweet Soma juice.

Stkia 4v.
4.  Agni, bring the Gods hither! Arrange them in three places, decorate them.
12. Giver of rewards! Being identified with the household fire.
Anuv, v, Stkta 1.
Come, Agni, with the Maruts, who are Divinities abiding in the radiant heaven
above the sun; who scatter the clouds and agitate the sea.
Silkia vi.
Agni, the benefactor of the universe. Agni, abiding in the waters. Agni, confer
upon me vigour, progeny and life.
Asht. 5. Adhy. 4. Anuv. vi. Stkia 1.

Of whom, or of which Divinity of the immortals shall we invoke the auspicious
name? Who willgive ustothe great Aditi, that I may again behold my fatherand
my mother?

2. Let us invoke the éuspicious name of Agni, the first Divinity of the im-
mortals, that he may give us to the great Aditi, and that I may behold again my
father and my mother.

*Deva: bright, shining, radiant; from div, to “shine.” Also explained, one
who dwells in the sky.
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3. Ever-protecting Savitri, we solicit our portion of thee, who art the lord of
affluence.

5. Weareassiduousin attaining the summit of affluence, through the protection
of thee, who art the possessor of wealth.

6. These birds that are flying, have not obtained, Varufia, thy bodily
strength or thy prowess.

Stkia 13t (xxvi).

1. Lord of sustenance, assume thy vestments, and offer this our sacrifice.

3. Thou, Agni, art verily asa living father toason, asa kinsman to a kinsman,
as a friend to a friend.

7. May thelord of men, the sacrificing priest, the gracious, the chosen, be kind
tous! May we, possessed of holy fires, be loved by thee!

9, 10. ImmortalAgni . ... Son of strength!

Stkta iy (xxvi).

6. Thou of variant splendour {Chitrabhdnu], art the distributor of riches, as
the waves of a river are parted by interjacent isles.

11. The vast, illimitable, smoke-bannered, resplendent Agni.

12. May Agni, the lord of men, the invoker and messenger of the Gods, the
brilliant-rayed, hear us with our hymns, as a prince.

13. Veneration to the great Gods! Veneration to the lesser! Veneration to
the young! Veneration to the old! We worship all the Gods as right-wisely as we
areable. May I not omit the praise of the elder Divinities! .

Anuy. vis. Stkta 4.

1,2,3. Agni, thou wast the first Angiras Rishi, a Divinity, thou wasttheauspi-
ciousfriend of the Deities: sapient, manifold, for the benefit of all the world, intelli-
gent, the offspring of two mothers, and reposing in various ways for the use of man.
Agni, pre-eminent over the world, become manifest to the worshipper. Heaven
and earth tremble. Thou hast borne the burthen in the ceremonial. Thou, Vasu,
hast worshipped the Venerable Gods.

4. Thou, Agni, hast announced Heaven to Manu, . . . . When thou art set
free by the attrition of thy parents they bear thee, first to the East, then to the

. West. [‘Announced heaven to man’ isno morea transiation, i. e., a tramsfer intothe
English language, of the meaning of the original, than the metaphysxcal ideas of
Kant, or the phrases of alchemy would be. The hymn is addressing itself to the
actual fire, that of the domestic hearth and the altar. It is manifold, the hymn
says, i. e, assumes various shapes, can be partitioned, so that all can have the
benefitofit. Producing Light, it is the means by which the sky is discerned. That
is the *heaven’ which it ‘announces’.]

5. Thou, the provider of sustenance, first bestowest light, and then upon all
men.

6. Agni, excellently wise, thou directest the man who follows improper paths,
to acts fitted to reclaim him. [Which is another attempt to elevate the tone of the
Veda, by giving itsideas a modern drapery. For the verse simply means that fire
giving a light, enables one who loses his way by taking the wrong path (in the woods
or elsewhere), to find the right way again.]

7. Thou sustainest the mortal in the best immortality, by daily food. [Which
is simply nonsense, because food, which fire supplies by cooking it, does not confer
immortality, but sustains life, when, without food, man would perish.]
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9. Irreproachable Agni, a vigilant God, in the proximity of thy parents.
13. Thou, four-eyed Agni, blazest as the protection of the worshipper.
14, Thou, who art all-wise, instructest the disciple, and definest the limits
of the horizon.
Anwv. viii.

1, 2, 3. The mighty Agni .. .. the augmenter of vigour . . . . who art
endowed with all knowledge. The flames of thee, who art mighty and eternal,
spread around thy rays, and reach to the Heavens.

4. The Deities Varupa, Mitra and Aryaman kindled thee, their messenger
from of old.

5. The giver of delight, the invoker and messenger of the Gods, the domestic
guardian of mankind; the good and durable actions which the Gods perform, are
all aggregated in thee.

7. The Devout adore thee, who art such, bright with thy own radiance.

9. Sit, Agni, on the sacred grass, for thou art mighty. Shine forth, for thou
art devoted to the Gods. Adorable and excellent Agni, emit the curling and grace-
ful smoke.

11. The rays of that Agni whom Kanwa made more brilliant than the sun,
pre-eminently shine.

16. Agni, with the burning rays.

19. Manu detained thee, Agni, Light to the various races of mankind. Born
for the sake of sacrifice, and satiated with oblations, thou, whom men reverence,
hast blazed for Khafiwa.

20. The flames of Agni are luminous, potent, fear-inspiring, and not to be
trusted.

Anuy. ix. Stkta ¢ (xliv).

1. Agni, immortal, and cognizant of all begotten things. Bring from the dawn
to the giver, wealth . . . . Bring hither to-day the Gods that awake with the
morning.

2. Agnj, associated with Ushas and the Aswins.

5. Immortal sustainer of the universe . . . . exempt from death, Preserver,
Sacrificer.

6. Whose flames give delight; who art universally invoked.

7. All people kindle thee, Agni, the sacrificer, the all-knowing.

10. Resplendent Agni, visible to all, thou hast blazed after many preceding
dawns; thou art the protector in villages; thou art the associate of man, placed in
the East.

Stkia iz (xlv).

4. Agni, shining amid the solemnities, with pure resplendence. 6. Radiant~
haired.

7. Invoker, ministrant priest, giver of much wealth, quick-hearing, widely-
renowned.

9. Strength-generated, giver of rewards, provider of dwellings. -

Anuv. xi. Stkia i (Wwiis).

1. The strength-generated, immortal Agni . . . . by suitable paths he has

made the firmament.
2. TUndecaying Agni, combining his aliment and swiftly devouring it, climbs
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the dry wood: the blaze of the consuming flies like a race-horse, and roars like a
roaring high up in the air.

5. Agni, armed with the flame, and vivified by the wind, with all his might,
in a volume of fire, rushed triumphant in the forest.

6. Agni, who sacrificest for men, who art the invoker, the guest at sacrifices,
to be valued as an affectionate friend.

8. Son of power, propitiously shining.

9. Variously-shining Agni, be a shelter to him who praises thee. Be pros-
perity. Protect, Agni, thy worshipper from sin. May Agni, who is rich with
right-wise acts, come quickly in the morning.

Stkta it (bix).

1. Whatever other fires there may be, they are but branchings, Agni, of thee;
but they all rejoice, being immortal, in thee. Thou, Vaiswénara, art the navel of
men, and supportest them like a column deeply-planted.

2. Agni, the head of heaven, the navel of earth, become ruler over both earth
and heaven. All the Gods engendered thee, Vaiéwanara, in the form of night,
for the venerable sage.

3,6, 7. Treasures were deposited in the Agni, Vaiéwinara . . . . The Agni,
Vaigwéinara slew the stealer of the waters, and sent them down ontheearth . . . .
Vaigswénara by his greatness is all men, and is to be worshipped as the diffuser of
manifold light.

Adh. dv. Anwy. xis. Sikta ¢ (Jxvi).

4. He (Agni) is the kind kinsman of the waters, like a brother to his sisters.
He consumes the forest, asa R4ji destroys his enemies. When excited by the wind,
he traverses the woods, and shears the hairs of the earth.

5. He breathes amidst the waters like a sitting swan. Awakened at the dawn,
he restores consciousness to men by his influences. He is a creator, like Soma.
Born from the waters, like an animal with coiled-up limbs, he became enlarged and
his light flowed afar.

Stkta i3 (bxvi).

4. Agni, as Yama, is all that is born; as Yama, all that will be born.
5. He has tossed about his flames, like running streams of water: the rays
commingle, visible in the sky.
Shkta iii.

Born in the woods, the friend of man—holding in his hand all wealth, and
hiding in the hollows, he filled the Gods with alarm . . . . Like the unborn, he
upholds the earth and the firmament, and props up the heaven with true prayers.

Stkta tv.

The conveyer (Agni), mingling them, ascends to the heavens, and invests all
things, movable and stationary, and the nights themselves (with light). Radiant
among the Gods, and in his single self comprehending the potencies of all of them
. ... Born living, from the dry wood . . .. He who delights in the sacrificial
chamber, has studded the sky with constellations.
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Shkta v (leix).

White-shining Agni, the extinguisher of the dawn, is the illuminator, and fills
the united like the lustre of the radiant . . . . Whatever beings I may, along
with other men, invoke, thou, Agni, assumest all celestial natures . . . . Agni,
who is possessed of manifold light; the giver of habitations and of cognizable forms.

Stikia vi (lxx).

Agni, who is to be approached by meditation [whose essence is cognizable by the
intellect only, the invisible spirit of the fire, not perceptible by the senses], and
shines with pure light [is manifested to the sense of Light as simple light] . . . .
Agni, who is within the waters, within woods, and within all things, mobile and
stationary, immortal, and performing pious acts . . . . TheLord of night, all-
knowing—who knowest the origin of Godsand men . . . . whom many variously
tinted (flushings of the morning) and nights increase; whom, invested with truth,
all things mobile and stationary augment. [Performing pious acts: Sacrificing, or
rendering beneficent services. Invested with truth:invested with actuality, mani-
fested and made cognizable by the senses.]

4. When the diffusive vital air excites Agni, he becomes bright and manifest
in every mansion.

5. The God bestows light on his daughter (the dawn, Ushas).

9. The sun, who traverses alone the path-way of heaven, with the speed of
thought, is at once lord of all treasures. The two kings, Mitra and Varupa, with
bounteous hands, are the guardians of the precious ambrosia of our cattle.

Shkta viis (Jxxit).

1. Agni, holding in his hands many good things for men, appropriates the
prayers addressed to the eternal creator.

Stkta tx (Jxxiit).

Agni . . . . islike the divine sun, who knows the true; preserves by his influ-
ences in all encounters; like Nature, he is unchangeable, and like soul, is the source
of happiness.

Men keep thee constantly kindled in their dwellings . . . . Thou, in whom is
all existence.

Anuy. xiit. Stikta 1 (Jxxiv).

Let us repeat a prayer to Agni, who hears us from afar.

Stkta it.
Most wise Agni, chief of the Angirasas . . . . ‘Worship for us, Mitra and Varuna.
Stikta 4.

What approximation of the mind, Agni, to thee, can be accomplished for our
good? [How can our intellect attain any real cognition of thee?]
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Stikta 0.

What may we offer to Agni? What worship is addressed to the luminous, that
is agreeable to the Gods? That Agni who is immortal, and observant of truth, the
performer of sacrifices . . . . Agni, when heapproachesthe Godsin behalf of man,
knows those, and reverentially worships them. ~

Stkta vi (Jxxix).

1. Thegolden-haired Agniistheagitator of the clouds, when the rain is poured
forth; and, moving with the swiftness of the wind, shines with a brilliant radiance.

2. Thy falling (rays or shafts), accompanied by the moving (winds), strike
against (the clouds). The black shedder of rain has roared; the rain descends, the
clouds thunder.

When this (Agni, the lightning) nourishes the world with the milk of the
rain . . . . then Mitra, Aryaman, Varunpa, and the encompassers (Maruts), pierce
through the envelope into the womb of the cloud.

Asht. 1. Adhy. i1. Anuv. xxi. Stkta i1 (cxli).

That visible radiance of the divine Agni . .

First he reposes as the digestive, the embodied, the acceptor of food, the eternal
[i.e. first he is localized and acts, as the digestive heat, within the body, upon the
food, and thus perpetuating itself and sustaining life]: Secondly, among the seven
auspicious mothers [probably the seven stars of Ursa Major]: Thirdly, the
associated generate him, delighting in the ten quarters of space, for the sake of
milking this showerer [The ‘associated,’ rejoicing in the ten regions of the sky, are
probably the clusters of stars or constellations, that generate light, in order to send
its rays downward to the earth].

By thee, Agni, Mitra, Varuna and Aryaman are animated, so that thou hast
been born, comprehending them all universally, in all their functions, and encom-
passing them as the felly does the spokes.

Sthkta 1v (cxliiz).

His radiance is undecaying. Therays of him who is of pleasant aspect, are every-
where visible and bright; the intensely-shining, all-pervading, unceasing, unde-
caying (rays) of Agni, never cease to be.

Stkta vit (cxlvi).

The three-headed, seven-rayed Agni.

He who is, as it were, the generator of men, as well as of heaven and earth, of
whom creation has imbibed life, abides with his glories. He it is, who, entering into
thy womb, procreates.

Adhy. . Anuv. xxii. Stkta viis (clxiv).

They have styled him (the sun), Indra, Mitra, Varupa, Agni. Agni is all the
Divinities (Agni servd devatdh).



TEXTS RELATING TO DEITIES 59

Adry. v. Anuo. <. Stkta <.

3. Thou, Agni, art Indra—the adorable Vishpu. Thou, Brahmapaspati, art
BrahmaA.

4. Thou, Agni, art the royal Varuna; thou art the adorable Mitra; thou art
Aryaman.

6. Thou, Agni, art Rudra.

7. Thou, Agni, art the divine Savitri.

11. Thou, divine Agni, art Aditi, to the offerer of the oblation.

Stkta x.

The adorable Agni, the first of the Gods, and their nourisher, when kindled by
man upon the altar: He who is clothed in radiance, is immortal, discriminating,
food-bestowing, powerful.

2. Immortal, of manifold wisdom, and wondrous splendour.

Asht. iit. Adhy. 1. Anuv. 1, Stikia x.

5. Offer to the ministering Agni, as if to the creator, the great praise, re-
cited of old.

Stikta 1.
4. The Gods have made Agni, who is the son of strength.

Anuv. 1. Stkta © (xiv).

The most wise, the creator, is present at our sacred rites. Agni, the son of
force, whose chariot is the lightning, whose hair is flamme, manifests his glory on the
earth.

Sikia x.

1. Adorable Agni, thy radiance that is in the heaven, on the earth, in the
plants, in the waters; and with which thou overspreadest the firmament; shining
and resplendent, beholder of men, great like the ocean.

3. Thou movest, Agni, to the vapour in the heavens; thou congregatest the
Divinities who are the vital airs; thou animatest the waters in the bright region
above the sun, as well as those that are in the firmament beneath.

Sdkta xiv.

7. 1, Agni, am by birth endowed with knowledge of all that exists. Iam the
living breath of three-fold Nature, the measure of the firmament, perennial heat;
I am also the oblation.

8. Thoroughly comprehending the light that is to be understood by the heart,
has purified himself, purifying. [It is impossible that any such nonsense was
ever put into words by the writer of this hymn, as these words are in English. It
seems, sometimes, as if Professor Wilson looked only to find equivalent words, in
English for the Vaidic words, without reading them when he had put them together,
to see if they made any semse. He certainly did that here. Yet the translation
shows what the meaning is; i. e., Agni, wholly containing in himself the light that
is cognizable, while in him, by the intellect only, has sent it forth from himself,
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by emanation.] He has made himself most excellent treasure by self-manifesta-
tions [he has become of inestimable value and usefulness, by the outward manifes-
tations of his essence (as Agni, Vayu and Aditya), which is not in the text, and is
but a guess, his manifestations being simply light and heat of the various kinds
that men utterly ignorant of physics see in Nature]; and thence has contemplated
heaven and earth [which is more nonsense, the evident meaning being, and has
thereby been enabled to discern, no longer wrapped in darkness, the heavens
and the earth].
Sthkta xvit.

5. Produceby attrition the far-seeing, single-minded, intelligent, immortal,
radiant-limbed Agni.

11. Wheninthe word asan embryo, Agniiscalled Tanfinapit; when generated,
the Asura-destroying Narasansa; when he has manifested himself in the material
firmament, MAtariswan; and the creation of the wind is in his rapid motion.

Asht. idi. Adhy. v. Anuv. 1. Stkta ix.

May that Agni, immortal, pre-eminent among men the descendants of Manu,
become the messenger of all the Gods.

Stkta x.

Agni, who art like a horse, with our wishes, conveying, and like a benefactor,
propitious, affectionate, be the conveyer of our sacrifice.
Agni, who like the sun art light, come with all thy hosts to where weare pres-
ent.
Ash. v. Adhy. v. Anuy. v, Stkta xii. .

Kindled by us, Agni blazes, the limits of the darkness are visible nigh at hand;
the banner (of the sun) is perceived rising in the East with the glory of the Dawn,
daughter of Heaven.

Ashg. v. Adhy. 4. Mand. vs. Anuv. vi. Stkta xt.

Agni, present in the two sticks, manifested by attrition; Agni, when visible,
honoured in every house, well-kindled, youthful, vigourous, pure,eminent, irradiator,
purifier.

Asht. Adhy. ii. Mand. vis. Anuy. 1. Stkta 11.

1. Begratified, Agni, by the sacred fire kindled by us to-day, emitting abundant
smoke of adoration. Reach with thy scorching flames the celestial summit. Com-
bine with the rays of the sun.

11. Agni, kindled, come to where we are, in the same chariot with Indra.
Stkta i1s.

1. The most adorable divine Agni; permanently present among men, the
observer of truth, crowned with flame.

Stkia 7o,

1. The bright and radiant Agni, who passes with wisdom between all divine
and human beings.
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2. The sagacious Agni . . .. who, bright-torched, attacks the forest, and
quickly devours his abundant food.
3. Whom men have cognizance of as white, in the chief place of manifestation
of that Divinity.
Stikta v.

1. The strong Agni, traversing without hindrance the heavens and the earth.

2. Leader of rivers, showerer of waters, the radiant, abiding in the heavens
and on earth.

4. Vaiswinara Agni, the firmament, the earth, the heavens, combine in thy
worship. Shining with undiminished splendour, thou overspreadest heaven and
earth with light.

Stkta viit.

4. This Agni islargely celebrated by the institutors of the rite, when he shines
resplendent, as the sun.

Stkta ix.

2. The wondrously radiant, he shines before the dawns; the embryo of the
waters, he has entered into the nascent plants.

Stikia x.

1. Agni, like [as, or, in the likeness of] the lover of the dawn, radiant, bright,
resplendent . . . . he shines with splendour.
2. Agni, preceding the dawn, is radiant by day, as the sun.

Stikta xii.

1. The youngest of the Gods, who shines, when kindled, is his own abode
[when visible, in the place of his manifestation]; who is blazing wonderfully [thus
manifested], between the sky and tHe earth.

3. Thou art Varunpa, thou ar